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Welcome to Buddho Journal, a pioneering interdisciplinary platform where
Buddhist wisdom meets contemporary thought. Our mission is to bridge the humanities
and social sciences, offering a space for intellectual exploration, scholarly research, and
practical applications inspired by Buddhist principles.

At Buddho, we foster innovative dialogues that transcend conventional
boundaries. The journal serves as a hub for critical inquiry, creativity, and transformative
ideas—integrating Buddhist studies with philosophy, cultural analysis, psychology,
education, business, management, and beyond. We explore the social dimensions of
modern society through the lens of Buddhist teachings, igniting fresh perspectives and
fostering groundbreaking research.

Join us in this scholarly journey as we navigate the evolving intersections of
tradition and modernity, insight and innovation, contemplation and action.

Information

Journal Title: BUDDHO

Source Type: Journal

ISSN: 3057-1200 (Online)

Owner: BUDDHO Journal Project, Academic Journal Development Division in Buddhist
Studies, Wat Chindit Vihara, Bangkok.

Publisher: Noble Education Publisher

Country: Thailand

Subject Codes: Buddhist Studies; Arts and Humanities; Social Sciences
Start Year: 2022

Language: English and Thai

Website: https://so013.tci-thaijo.org/index.php/Buddho/index

Editor in Chief:

Asst. Prof. Dr. Phrakhrupalat Chotiphat Acharasupho

Tel: +66 64 694 6539

Email: chotipath.the@gmail.com

Journal Email: buddhist.inn.man@gmail.com

https://so13.tci-thaijo.org/index.php/Buddho
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Scope of the Journal:

Buddho Journal, a pioneering interdisciplinary platform where Buddhist wisdom
meets contemporary thought. Our mission is to bridge the humanities and social sciences,
offering a space for intellectual exploration, scholarly research, and practical applications
inspired by Buddhist principles.

At Buddho, we foster innovative dialogues that transcend conventional
boundaries. The journal serves as a hub for critical inquiry, creativity, and transformative
ideas—integrating Buddhist studies with philosophy, cultural analysis, psychology,
education, business, management, and beyond. We explore the social dimensions of
modern society through the lens of Buddhist teachings, igniting fresh perspectives and
fostering groundbreaking research.

Journal Aims and Objectives:

Buddho aims to provide a platform for scholars, researchers, and academicians to
publish their work, share their knowledge, and contribute to the global understanding of
various subjects. The primary objectives of the journal are:

1. Promoting Interdisciplinary Research: Buddho encourages
collaboration between different academic disciplines, fostering an environment
where researchers can explore the intersections of subjects and generate fresh
insights.

2. Bridging Cultural and Spiritual Divides: The journal seeks to facilitate
dialogue and understanding among different cultures, spiritual and religious
traditions, particularly focusing on Buddhist Studies. It aims to create a space
where diverse worldviews can be explored and discussed.

3. Disseminating Knowledge: Buddho is committed to sharing high-
quality research, providing authors with a platform to disseminate their findings
and contributing to the body of knowledge in various fields.

Submit Your Work to Buddho

At Buddho, we welcome insightful and scholarly submissions across a broad
spectrum of Buddhist studies. Whether you are a researcher, practitioner, or writer
passionate about Buddhism, we invite you to share your knowledge and perspectives with
our community. Our platform is open to diverse interpretations, schools of thought, and
comparative studies that explore the rich traditions of Buddhism.

https://so13.tci-thaijo.org/index.php/Buddho
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Key Areas of Interest and Papers acceptation:

1. Theravada Buddhism

e Rooted in the Pali Canon, the earliest Buddhist scriptures

e Southern and Western Buddhism

e Predominant in Southeast Asia and Sri Lanka

e Focuses on achieving Arhatship, the ultimate liberation from Samsara

o Emphasizes a monastic life dedicated to the cessation of future rebirths

e Buddhism in Thailand, Sri Lanka, Myanmar, Lose, Cambodia, India,
Malay, Indonesia

2. Mahayana Buddhism

e Root to Akama

e Incorporates newer texts, teachings, and revelations

o Encourages all beings to attain Buddhahood

e Advocates compassion as a primary path to Nirvana

e Early Mahayana schools of thought included the Madhyamaka,
Yogacara, and Buddha-nature (Tathagatagarbha)

e Buddhism in Chinese, Korea, Japan, Vietham, Taiwan, Mongolia

3. Other Buddhist Traditions

e Vajrayana: Known as Mantrayana, Tantric Buddhism, or Esoteric
Buddhism

e Zen (Chan): A meditative school within Mahayana Buddhism

e Pure Land: A devotional Mahayana school focusing on Amitabha Buddha

We encourage original research, essays, and reflections on these and other
Buddhist traditions. If you have a unique perspective or deep insights to share, we would
love to feature your work.

How to Submit

We accept well-researched articles, essays, and opinion pieces that contribute to
the understanding of Buddhist philosophy, history, and practice. Submissions should be
original, engaging, and accessible to both scholars and general readers.

https://so13.tci-thaijo.org/index.php/Buddho
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Submission Guidelines: Authors interested in submitting their work to Buddho
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Types of Articles to Accept for Publishing

Original Research Articles

These articles present the results of original scientific research, typically following a structured
format that includes sections such as introduction, methods, results, and discussion. They
contribute new knowledge to a particular field.

Make a new submission to the Original Research Articles section.

10.

Abstract: The abstract should be concise and encompass the research idea or
problem/objectives, research methodology, study population and sample groups, research
tools, analysis, and research findings, within a range of 200-300 words.

Introduction: This section aims to describe the background and significance of the
problem leading to the research. It should highlight research gaps to underscore the
necessity of the study.

Literature Review and Theoretical Framework: This involves reviewing relevant
literature and research, as well as establishing the theoretical framework for the study.
Objectives: Present the research objectives and hypotheses.

Research Methodology: Outline the components such as research type, study population,

sample groups, selection techniques, research tools, research procedures, data collection,
and analysis methods.

Results: Presentation of Research Findings, Align the presentation of findings with the
research objectives or hypotheses.

Discussion: Discuss the results in accordance with the objectives, citing relevant research
to support the discussed issues and content.

Conclusion: Summarize the findings, ensuring they align with the objectives and
emphasize the significance of the research.

Suggestions and Implementations: Provide suggestions or new knowledge gained from
the study, or implementations

Body of Knowledge: from the research, present recommendations for the public, and
propose ideas for future research.

References: Ensure that citations within the article and at the end follow the APA6 format
and maintain language appropriateness.
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Academic Review Articles

Review articles provide a comprehensive overview and analysis of existing research on a
particular topic, field, or subject area. They synthesize and discuss existing literature to provide a
broad perspective.

Make a new submission to the Academic Review Articles section.

Abstract: State the significance, results of the study, and knowledge gained from the
study, within a range of 200-300 words.

1.
Keywords: Essential part of producing for readers to discover your article when
conducting research 3-5 words.
) Introduction: Explain the background and significance of the issues and concepts to be
" presented.
Content: Consist of a study of relevant documents and related theories.
1) Presenting details supporting the main issues and concepts.
3.

2) Presenting secondary ideas clearly, correctly, and appropriately.

3) Complete accuracy, linkage, and organization of content.
4. Conclusion: Comprehensive and consistent with the objectives, useful.

Suggestions and Implementations: Provide suggestions or new knowledge gained from
the study, or implementations

5.
Body of Knowledge: from the research, present recommendations for the public, and
propose ideas for future research.

6 References: Ensure that citations within the article and references of the article are

correct according to APA format.
7. Appropriateness of English language use.
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Case Studies

Case studies describe specific instances or examples in detail to illustrate a particular
phenomenon, problem, or approach. They are often used in various fields, including phycology,
religion, business, and education.

Make a new submission to the Case Studies section.

Abstract: A brief summary of the entire case study. Can be narrative (flows as a short
story) or structured (with subheadings). A structured abstract is preferred for clarity and
consistency, within a range of 200-300 words.

1.
Keywords: Essential part of producing for readers to discover your article when
conducting research 3-5 words.

) Introduction: Provides background on the case and its significance. Places the study in

historical, social, or medical context. Mentions any previous similar cases.

Case Presentation: Describes the patient’s complaint, history, and relevant information.
3. Presents examination findings, test results, and diagnostic impressions. Uses a narrative
format for clarity and avoids unnecessary details.

Result: Management and Outcome that mentions outlines the treatment plan and actual
4.  care provided. Includes duration and frequency of care. Reports the patient’s response and
outcome, using objective measures if possible.

Discussion: Analyzes key aspects of the case, including challenges and lessons learned.

Explores possible explanations without needing full scientific justification.
6.  Conclusion: Comprehensive and consistent with the objectives, useful.

Suggestions and Implementations: Provide suggestions or new knowledge gained from
the study, or implementations

7.
Body of Knowledge: from the research, present recommendations for the public, and
propose ideas for future research.

3 References: Ensure that citations within the article and references of the article are

correct according to APA format.
9. Appropriateness of English language use.
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Book Reviews

These articles provide critical evaluations of books related to the subject matter of the journal.
Book reviews help readers decide whether a particular book is worth reading.

Abstract: A brief summary of the entire case study. Can be narrative (flows as a short
story) or structured (with subheadings). A structured abstract is preferred for clarity and
consistency, within a range of 200-300 words.

1.
Keywords: Essential part of producing for readers to discover your article when
conducting research 3-5 words.

) Introduction: Provides background on the case and its significance. Places the study in

" historical, social, or medical context. Mentions any previous similar Books.

Book Reviews: Offer a critical evaluation of a book related to the journal’s focus.

3. Summarize: key points, strengths, and weaknesses.
Discuss: its relevance and usefulness for readers.

4. Conclusion: Comprehensive and consistent with the objectives, useful.
Suggestions and Implementations: Provide suggestions or new knowledge gained from
the study, or implementations

5.
Body of Knowledge: from the research, present recommendations for the public, and
propose ideas for future research.

6 References: Ensure that citations within the article and references of the article are

correct according to APA format.
7. Appropriateness of English language use.
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Netnapa Sutthirat*

Abstract

Humanistic Buddhism is a modern interpretation of traditional Buddhist teachings that
emphasizes engagement with contemporary society, ethical living, and social responsibility. In
Thailand, Humanistic Buddhism has played a significant role in shaping social values, education,
and community development. This paper explores the development, principles, and impact of
Humanistic Buddhism in Thailand, focusing on its role in promoting social welfare, ethical
leadership, and harmonious living. The study examines key Thai Buddhist leaders and institutions
that have contributed to the dissemination of Humanistic Buddhist ideals, such as Wat Phra
Dhammakaya and the work of the late Phra Buddhadasa Bhikkhu. Additionally, this research
highlights the challenges and criticisms of Humanistic Buddhism in Thailand, particularly
regarding its adaptation to modernity and its interaction with political and economic structures.
The findings underscore the relevance of Humanistic Buddhism as a transformative force in Thai
society, fostering moral integrity and social cohesion while addressing contemporary issues such
as poverty, education, and environmental sustainability.

Keywords: Humanistic Buddhism; Thailand; Buddhist Ethics; Social Engagement; Modern
Buddhism

Introduction

Buddhism has been a central element of Thai culture and identity for centuries, shaping the
nation's spiritual, moral, and social fabric. Among the various interpretations and movements
within Thai Buddhism, Humanistic Buddhism (Engaged Buddhism) has gained prominence as a
progressive and socially relevant approach to Buddhist practice. Originating from the broader
Mahayana and Theravada traditions, Humanistic Buddhism seeks to integrate Buddhist principles
with everyday life, emphasizing social responsibility, education, and ethical conduct (Cheng,
2004). In Thailand, this movement has been significantly influenced by figures such as Phra
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Buddhadasa Bhikkhu, who advocated for a reinterpretation of Buddhist teachings to address
contemporary social and environmental concerns (Jackson, 2013). The rise of Humanistic
Buddhism in Thailand can be traced to both indigenous and global influences. The teachings of
Buddhadasa Bhikkhu and the socially engaged initiatives of institutions like Wat Phra
Dhammakaya reflect the adaptability of Buddhism to modern challenges (Swearer, 2010).
Humanistic Buddhism in Thailand has been instrumental in promoting community development,
ethical governance, and environmental sustainability, making it a vital component of the
country's socio-religious landscape. Humanistic Buddhism in Thailand faces challenges, including
debates over its alignment with political structures, accusations of commercialism, and its
relationship with traditional monastic practices (McDaniel, 2011). These issues raise important
guestions about the role of religion in a rapidly changing society. This paper examines the
historical development, key figures, and contemporary impact of Humanistic Buddhism in
Thailand, aiming to provide a comprehensive understanding of its role in shaping modern Thai
society.

Objective

This article critically examines the development of Humanistic Buddhism in Thailand,
focusing on its moral, environmental, economic, and psychological contributions.

Historical Development of Humanistic Buddhism in Thailand

Humanistic Buddhism, a modern interpretation of Buddhist teachings emphasizing
engagement with social issues and everyday life, has gained prominence in Thailand. Influenced
by both traditional Theravada Buddhism and the Mahayana-based Humanistic Buddhism
movement, it seeks to integrate Buddhist principles into contemporary social, economic, and
political contexts. This literature review explores key themes in Humanistic Buddhism in Thailand,
including its historical development, social applications, and contemporary challenges.

The roots of Humanistic Buddhism in Thailand can be traced to traditional Theravada
Buddhist teachings, which emphasize moral discipline, meditation, and wisdom (Harvey, 2013).
However, modern interpretations have been influenced by Mahayana thinkers such as Taixu and
Yin Shun, who promoted Buddhism’s relevance to daily life (Chandler, 2018). In Thailand,
prominent figures such as Buddhadasa Bhikkhu and Sulak Sivaraksa have advocated for a socially
engaged Buddhism that addresses issues such as poverty, education, and environmental
sustainability (Swearer, 2010).

Thailand’s Buddhist history dates back to the 3rd century BCE when Emperor Ashoka’s
emissaries introduced Theravada Buddhism. Over centuries, Thai Buddhism evolved through
monastic reforms, royal patronage, and engagement with local traditions. The 20th and 21st
centuries witnessed the emergence of Humanistic Buddhism, influenced by both traditional
doctrines and global Buddhist movements.
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1. Moral Development Moral development in Thai Buddhism has historically been
promoted through monastic education and lay morality. The Vinaya (monastic code) establishes
ethical precepts that monks adhere to, influencing Thai society. Humanistic Buddhism extends
this by advocating socially engaged Buddhism, emphasizing ethical leadership, anti-corruption
initiatives, and moral education in schools (Swearer, 2010). Organizations like the Dhammakaya
Movement and Santi Asoke exemplify ethical cultivation, albeit with differing doctrinal
interpretations.

2. Environmental Humanistic Buddhism in Thailand has played a pivotal role in
environmental conservation. Buddhist monks have led tree ordination ceremonies, symbolically
protecting forests (Darlington, 2012). Initiatives such as the Green Buddhist Movement integrate
Buddhist ethics with sustainability, advocating for reduced consumption and eco-friendly
practices. These actions align with the Buddhist principle of interconnectedness (paticca-
samuppada), demonstrating that environmental harm affects all sentient beings.

3. Poverty Development Buddhism in Thailand has been instrumental in addressing
economic disparities through charitable activities, social enterprises, and community
development projects. Temples function as welfare centers, providing food, education, and
healthcare to impoverished communities. The Sufficiency Economy Philosophy, influenced by
Buddhist principles and endorsed by King Bhumibol Adulyadej, promotes economic self-reliance
and ethical business practices (Puntasen, 2007). Such efforts embody the Buddhist virtue of dana
(generosity) and illustrate Humanistic Buddhism’s impact on poverty alleviation.

4. Mental Development Mental well-being is central to Buddhist practice, with mindfulness
(sati) and meditation (bhavana) forming the foundation of psychological resilience. The spread
of Vipassana meditation in Thailand has contributed to mental health initiatives, offering
therapeutic benefits for stress, anxiety, and depression (Gethin, 1998). Humanistic Buddhism
extends these practices to lay communities, incorporating mindfulness-based interventions in
schools and workplaces. Additionally, Buddhist psychology has influenced cognitive behavioral
therapies, merging ancient wisdom with modern psychological frameworks (Harvey, 2013).
Critical analysis and challenges, While Humanistic Buddhism has significantly contributed to Thai
society, it faces challenges. The commercialization of Buddhist teachings, political
entanglements, and doctrinal disputes occasionally undermine its ethical integrity. Furthermore,
environmental activism by Buddhist monks sometimes conflicts with governmental and
corporate interests, limiting its impact. Despite these obstacles, the integration of Humanistic
Buddhism with contemporary societal needs demonstrates its adaptability and relevance.
The historical development of Humanistic Buddhism in Thailand reflects a dynamic interplay
between tradition and modernity. Through moral cultivation, environmental activism, poverty
reduction, and mental well-being initiatives, Humanistic Buddhism continues to shape Thai
society. Future research should explore its role in addressing contemporary issues such as digital
ethics and global sustainability.
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Social Engagement and Application

Humanistic Buddhism in Thailand has been instrumental in fostering social welfare,
education, and community development. Monastic organizations and lay Buddhist groups
actively engage in humanitarian projects, including healthcare, environmental conservation, and
rural development (Somboon, 2020). Notably, the Dhammakaya movement has integrated
modern technology and media to disseminate Buddhist teachings while engaging in philanthropic
activities (Taylor, 2017). Furthermore, Humanistic Buddhism has played a role in interfaith
dialogue and conflict resolution, particularly in the southern regions of Thailand where religious
tensions exist (McCargo, 2011). The practice of Engaged Buddhism, inspired by global
movements, has encouraged Thai Buddhists to participate in peacebuilding and social justice
initiatives (King, 2019).

Social engagement refers to the degree of involvement and participation of individuals in
societal activities, contributing to community development and social cohesion (Putnam, 2000).
In contemporary society, social engagement has evolved with the rise of digital technologies,
influencing how people interact, communicate, and contribute to social causes. This paper
critically analyzes the significance, challenges, and applications of social engagement, drawing
from theoretical perspectives and empirical evidence.

1. Theoretical Perspectives on Social Engagement Several theoretical frameworks provide
insight into social engagement. Robert Putnam’s (2000) concept of social capital emphasizes the
value of social networks in fostering trust and cooperation. Social identity theory (Tajfel & Turner,
1986) explains how group memberships influence engagement behaviors, while participatory
democracy theory (Pateman, 1970) highlights the role of civic participation in democratic
governance. Social engagement can be categorized into direct engagement (e.g., volunteering,
activism) and digital engagement (e.g., social media advocacy, online petitions). The transition to
digital engagement has expanded opportunities for participation, but it has also introduced
challenges such as misinformation and slacktivism (Morozov, 2011).

2. Significance of Social Engagement Social engagement plays a crucial role in community
development and individual well-being. Empirical studies suggest that engaged individuals
experience higher levels of social cohesion and psychological well-being (Helliwell & Putnam,
2004). In political contexts, social engagement enhances democratic participation, fostering
informed citizenship and collective decision-making (Verba, Schlozman, & Brady, 1995).
Moreover, corporate social engagement, through corporate social responsibility (CSR) initiatives,
contributes to sustainable development and ethical business practices (Carroll & Shabana, 2010).

3. Challenges in Social Engagement Despite its benefits, social engagement faces several
challenges. Digital divide issues hinder equitable participation, particularly among marginalized
communities (DiMaggio & Hargittai, 2001). The prevalence of echo chambers and misinformation
on social media platforms can distort public discourse, leading to polarization (Sunstein, 2017).
Additionally, the commodification of engagement, where corporate interests exploit activism for
marketing purposes, raises ethical concerns (Zizek, 2009).

4. Applications of Social Engagement Social engagement is essential for democratic
governance. Grassroots movements, protests, and voting campaigns illustrate its impact on
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political processes. The Arab Spring and the Black Lives Matter movement exemplify how digital
platforms mobilize global engagement (Tufekci, 2017).

5. Community and Organizational Engagement Non-profit organizations leverage social
engagement to drive community programs, fundraising, and policy advocacy (Bennett &
Segerberg, 2012). Businesses incorporate social engagement through CSR strategies, aligning
with stakeholders’ expectations and enhancing brand reputation (Porter & Kramer, 2011).

6. Educational and Technological Engagement Social engagement in education fosters
collaborative learning and civic responsibility (Dewey, 1916). Digital platforms, such as MOOCs
and social learning networks, expand access to education, promoting lifelong learning (Selwyn,
2016). Social engagement remains a critical component of societal development, influencing
democratic participation, community cohesion, and corporate responsibility. While digital
advancements have broadened engagement opportunities, challenges such as misinformation
and the digital divide persist. Future research should explore sustainable engagement strategies
that balance technological innovation with ethical considerations.

Contemporary Challenges and Future Directions

The modern world is facing a multitude of challenges that span across economic, social,
technological, and environmental domains. As societies grapple with rapid globalization, climate
change, and advancements in artificial intelligence, the future directions for sustainable
development remain a subject of intense debate. This paper critically analyzes key contemporary
challenges and proposes potential pathways for addressing them. Despite its contributions,
Humanistic Buddhism in Thailand faces several challenges. The commercialization of Buddhist
institutions, political influences on monastic leadership, and declining monastic ordination rates
pose significant concerns (Gabaude, 2016). Additionally, the rise of consumerism and
globalization has impacted traditional Buddhist values and practices (Kitiarsa, 2012).

Moving forward, scholars argue that Humanistic Buddhism must adapt to contemporary
realities while maintaining its core ethical principles (Ladwig & Shields, 2021). Digital Buddhism,
online meditation communities, and Buddhist social enterprises are emerging as potential
avenues for expanding the movement’s influence (Borup, 2020).

1. Climate Change and Environmental Sustainability Climate change poses an existential
threat to global ecosystems, economies, and human health. Rising temperatures, extreme
weather events, and biodiversity loss have exacerbated global inequalities (IPCC, 2021). Despite
international agreements such as the Paris Accord, many nations struggle to meet carbon
reduction targets due to economic constraints and political resistance (United Nations, 2022).
Sustainable energy transition and international cooperation are crucial in mitigating these risks.

2. Technological Disruptions and Ethical Concerns Technological advancements,
particularly in artificial intelligence (Al) and automation, have reshaped industries and job
markets. While automation enhances efficiency, it also displaces workers, exacerbating income
inequality (Frey & Osborne, 2017). Furthermore, Al-driven surveillance and data privacy concerns
have raised ethical dilemmas, necessitating robust regulations to balance innovation and human
rights (Zuboff, 2019).
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3. Geopolitical Instability and Economic Uncertainty Global geopolitical tensions, including
trade wars, territorial conflicts, and economic sanctions, have disrupted international relations.
The COVID-19 pandemic further exposed vulnerabilities in supply chains and economic
dependencies (World Bank, 2021). To foster stability, there is a need for strengthened diplomatic
efforts, economic diversification, and resilient global governance structures.

4. Public Health Challenges and Pandemics The COVID-19 pandemic underscored the
fragility of global healthcare systems. Inadequate preparedness, vaccine nationalism, and
misinformation hindered effective response mechanisms (WHO, 2021). Future public health
policies should emphasize equitable access to healthcare, stronger pandemic preparedness, and
investment in biotechnological research.

Future Directions

1. Sustainable Development Goals and Green Innovation Achieving the United Nations’
Sustainable Development Goals (SDGs) requires a collective shift towards green innovation.
Investments in renewable energy, carbon capture technologies, and sustainable urban planning
can help mitigate environmental degradation while fostering economic growth (UNEP, 2021).

2. Ethical Al and Inclusive Digital Transformation To counter the ethical challenges of Al,
policymakers must establish transparent guidelines that promote inclusivity and fairness in
technological applications (Bostrom, 2014). Digital literacy programs and Al ethics frameworks
should be integrated into global education systems to prepare future generations for
technological shifts.

3. Strengthening Multilateralism and Global Cooperation Reinforcing international
cooperation through institutions such as the United Nations, World Trade Organization, and
World Health Organization is imperative for addressing transnational challenges. Economic and
diplomatic collaborations can mitigate conflicts and promote sustainable development
(Guterres, 2021).

4. Resilient Healthcare Systems and Global Health Equity Post-pandemic recovery must
focus on creating resilient healthcare infrastructures. Universal healthcare policies, increased
research funding, and global disease surveillance systems are necessary to prevent future health
crises (CDC, 2022).

Addressing contemporary challenges requires a multi-faceted approach involving
technological advancements, ethical governance, and international collaboration. Future
strategies must prioritize sustainability, inclusivity, and resilience to ensure a more equitable and
prosperous world.

Conclusion

Humanistic Buddhism in Thailand represents an evolving and dynamic approach to
Buddhist practice, seeking to harmonize spiritual traditions with modern social concerns. Rooted
in traditional Theravada teachings yet influenced by Mahayana perspectives, it has significantly
contributed to moral development, environmental conservation, poverty alleviation, and mental
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well-being. The movement has played a crucial role in addressing social issues through monastic
reforms, community initiatives, and ethical leadership. Despite challenges such as
commercialization, political entanglements, and doctrinal conflicts, Humanistic Buddhism
continues to demonstrate adaptability and relevance in contemporary society. Looking ahead,
the integration of digital platforms, global collaborations, and innovative social engagement
strategies will likely shape its trajectory, ensuring its continued impact on Thai society.

Suggestions

1. Strengthening Ethical Leadership: Encouraging monastic and lay leaders to uphold
ethical integrity and transparency can help mitigate issues related to commercialization and
political interference.

2. Enhancing Digital Engagement: Leveraging online platforms for Buddhist teachings,
meditation, and social activism can expand the reach of Humanistic Buddhism and engage
younger generations.

3. Interdisciplinary Collaboration: Partnering with educational institutions, policymakers,
and environmental organizations can amplify efforts in sustainability, mental health, and poverty
reduction.

4. Promoting Interfaith Dialogue: Strengthening interreligious cooperation can foster
peacebuilding, especially in regions experiencing religious tensions.

5. Addressing Contemporary Issues: Future research should explore Humanistic
Buddhism’s role in tackling digital ethics, climate change, and social justice in an increasingly
interconnected world.

Body of Knowledge
Historical Development in Thailand

1. Traditional Theravada Influence: Thailand’s dominant Buddhist tradition is Theravada,
which emphasizes monastic discipline, meditation, and scriptural study.

2. Introduction of Humanistic Buddhism: The concept entered Thailand through
interactions with Chinese Mahayana groups and influential Buddhist leaders promoting social
and engaged Buddhism.

3. Prominent Figures: Buddhist monks like Buddhadasa Bhikkhu and Sulak Sivaraksa
incorporated humanistic elements into Thai Buddhism, promoting social justice, ethics, and
environmentalism.

Core Principles and Practices

1. Applying Buddhist Teachings to Daily Life: Focus on compassion, generosity, and ethical
behavior beyond monastic settings.

2. Social Engagement: Addressing social issues such as poverty, education, and
environmental sustainability.
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3. Interfaith and Cultural Dialogue: Encouraging harmony between different religious
traditions in Thailand.

4. Dhamma in Society: Using Buddhist wisdom to solve modern societal problems, aligning
with King Rama IX’s philosophy of sufficiency economy.

Key Institutions and Movements

1. Wat Phra Dhammakaya: A Thai Buddhist movement emphasizing meditation, merit-
making, and social engagement.

2. Santi Asoke Movement: A reformist Buddhist group promoting self-sufficiency, simple
living, and social activism.

3. International Humanistic Buddhist Organizations in Thailand: Such as Fo Guang Shan,
which integrates Mahayana perspectives with Thai traditions.

4. Influence on Thai Society

1. Education: Buddhist universities and schools integrating Humanistic Buddhist values.

2. Politics and Governance: Some Thai leaders promote Buddhist ethics in governance.

3. Social Activism: Buddhist monks and laypeople involved in environmental protection,
human rights, and rural development projects.
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Abstract

Humanistic Buddhism is a modern interpretation of traditional Buddhist teachings that
emphasizes engagement with contemporary society, ethical living, and social responsibility. In
Thailand, Humanistic Buddhism has played a significant role in shaping social values, education,
and community development. This paper explores the development, principles, and impact of
Humanistic Buddhism in Thailand, focusing on its role in promoting social welfare, ethical
leadership, and harmonious living. The study examines key Thai Buddhist leaders and institutions
that have contributed to the dissemination of Humanistic Buddhist ideals, such as Wat Phra
Dhammakaya and the work of the late Phra Buddhadasa Bhikkhu. Additionally, this research
highlights the challenges and criticisms of Humanistic Buddhism in Thailand, particularly
regarding its adaptation to modernity and its interaction with political and economic structures.
The findings underscore the relevance of Humanistic Buddhism as a transformative force in Thai
society, fostering moral integrity and social cohesion while addressing contemporary issues such
as poverty, education, and environmental sustainability.

Keywords: Humanistic Buddhism; Thailand; Buddhist Ethics; Social Engagement; Modern
Buddhism

Introduction

Buddhism has been a central element of Thai culture and identity for centuries, shaping the
nation's spiritual, moral, and social fabric. Among the various interpretations and movements
within Thai Buddhism, Humanistic Buddhism (Engaged Buddhism) has gained prominence as a
progressive and socially relevant approach to Buddhist practice. Originating from the broader
Mahayana and Theravada traditions, Humanistic Buddhism seeks to integrate Buddhist principles
with everyday life, emphasizing social responsibility, education, and ethical conduct (Cheng,
2004). In Thailand, this movement has been significantly influenced by figures such as Phra
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Buddhadasa Bhikkhu, who advocated for a reinterpretation of Buddhist teachings to address
contemporary social and environmental concerns (Jackson, 2013).

The rise of Humanistic Buddhism in Thailand can be traced to both indigenous and global
influences. The teachings of Buddhadasa Bhikkhu and the socially engaged initiatives of
institutions like Wat Phra Dhammakaya reflect the adaptability of Buddhism to modern
challenges (Swearer, 2010). Humanistic Buddhism in Thailand has been instrumental in
promoting community development, ethical governance, and environmental sustainability,
making it a vital component of the country's socio-religious landscape.

Humanistic Buddhism in Thailand faces challenges, including debates over its alignment
with political structures, accusations of commercialism, and its relationship with traditional
monastic practices (McDaniel, 2011). These issues raise important questions about the role of
religion in a rapidly changing society. This paper examines the historical development, key
figures, and contemporary impact of Humanistic Buddhism in Thailand, aiming to provide a
comprehensive understanding of its role in shaping modern Thai society.

Objective

This article critically examines the development of Humanistic Buddhism in Thailand,
focusing on its moral, environmental, economic, and psychological contributions.

Historical Development of Humanistic Buddhism in Thailand

Humanistic Buddhism, a modern interpretation of Buddhist teachings emphasizing
engagement with social issues and everyday life, has gained prominence in Thailand. Influenced
by both traditional Theravada Buddhism and the Mahayana-based Humanistic Buddhism
movement, it seeks to integrate Buddhist principles into contemporary social, economic, and
political contexts. This literature review explores key themes in Humanistic Buddhism in Thailand,
including its historical development, social applications, and contemporary challenges.

The roots of Humanistic Buddhism in Thailand can be traced to traditional Theravada
Buddhist teachings, which emphasize moral discipline, meditation, and wisdom (Harvey, 2013).
However, modern interpretations have been influenced by Mahayana thinkers such as Taixu and
Yin Shun, who promoted Buddhism’s relevance to daily life (Chandler, 2018). In Thailand,
prominent figures such as Buddhadasa Bhikkhu and Sulak Sivaraksa have advocated for a socially
engaged Buddhism that addresses issues such as poverty, education, and environmental
sustainability (Swearer, 2010).

Thailand’s Buddhist history dates back to the 3rd century BCE when Emperor Ashoka’s
emissaries introduced Theravada Buddhism. Over centuries, Thai Buddhism evolved through
monastic reforms, royal patronage, and engagement with local traditions. The 20th and 21st
centuries witnessed the emergence of Humanistic Buddhism, influenced by both traditional
doctrines and global Buddhist movements.

https://so13.tci-thaijo.org/index.php/IMJ/index



Buddho, Volume 3 No. 1 (January-March 2024) 14

1. Moral Development Moral development in Thai Buddhism has historically been
promoted through monastic education and lay morality. The Vinaya (monastic code) establishes
ethical precepts that monks adhere to, influencing Thai society. Humanistic Buddhism extends
this by advocating socially engaged Buddhism, emphasizing ethical leadership, anti-corruption
initiatives, and moral education in schools (Swearer, 2010). Organizations like the Dhammakaya
Movement and Santi Asoke exemplify ethical cultivation, albeit with differing doctrinal
interpretations.

2. Environmental Humanistic Buddhism in Thailand has played a pivotal role in
environmental conservation. Buddhist monks have led tree ordination ceremonies, symbolically
protecting forests (Darlington, 2012). Initiatives such as the Green Buddhist Movement integrate
Buddhist ethics with sustainability, advocating for reduced consumption and eco-friendly
practices. These actions align with the Buddhist principle of interconnectedness (paticca-
samuppada), demonstrating that environmental harm affects all sentient beings.

3. Poverty Development Buddhism in Thailand has been instrumental in addressing
economic disparities through charitable activities, social enterprises, and community
development projects. Temples function as welfare centers, providing food, education, and
healthcare to impoverished communities. The Sufficiency Economy Philosophy, influenced by
Buddhist principles and endorsed by King Bhumibol Adulyadej, promotes economic self-reliance
and ethical business practices (Puntasen, 2007). Such efforts embody the Buddhist virtue of dana
(generosity) and illustrate Humanistic Buddhism’s impact on poverty alleviation.

4. Mental Development Mental well-being is central to Buddhist practice, with mindfulness
(sati) and meditation (bhavana) forming the foundation of psychological resilience. The spread
of Vipassana meditation in Thailand has contributed to mental health initiatives, offering
therapeutic benefits for stress, anxiety, and depression (Gethin, 1998). Humanistic Buddhism
extends these practices to lay communities, incorporating mindfulness-based interventions in
schools and workplaces. Additionally, Buddhist psychology has influenced cognitive behavioral
therapies, merging ancient wisdom with modern psychological frameworks (Harvey, 2013).

Critical analysis and challenges, While Humanistic Buddhism has significantly contributed
to Thai society, it faces challenges. The commercialization of Buddhist teachings, political
entanglements, and doctrinal disputes occasionally undermine its ethical integrity. Furthermore,
environmental activism by Buddhist monks sometimes conflicts with governmental and
corporate interests, limiting its impact. Despite these obstacles, the integration of Humanistic
Buddhism with contemporary societal needs demonstrates its adaptability and relevance.

The historical development of Humanistic Buddhism in Thailand reflects a dynamic
interplay between tradition and modernity. Through moral cultivation, environmental activism,
poverty reduction, and mental well-being initiatives, Humanistic Buddhism continues to shape
Thai society. Future research should explore its role in addressing contemporary issues such as
digital ethics and global sustainability.

https://so13.tci-thaijo.org/index.php/IMJ/index



Buddho, Volume 3 No. 1 (January-March 2024) 15

Social Engagement and Application

Humanistic Buddhism in Thailand has been instrumental in fostering social welfare,
education, and community development. Monastic organizations and lay Buddhist groups
actively engage in humanitarian projects, including healthcare, environmental conservation, and
rural development (Somboon, 2020). Notably, the Dhammakaya movement has integrated
modern technology and media to disseminate Buddhist teachings while engaging in philanthropic
activities (Taylor, 2017). Furthermore, Humanistic Buddhism has played a role in interfaith
dialogue and conflict resolution, particularly in the southern regions of Thailand where religious
tensions exist (McCargo, 2011). The practice of Engaged Buddhism, inspired by global
movements, has encouraged Thai Buddhists to participate in peacebuilding and social justice
initiatives (King, 2019).

Social engagement refers to the degree of involvement and participation of individuals in
societal activities, contributing to community development and social cohesion (Putnam, 2000).
In contemporary society, social engagement has evolved with the rise of digital technologies,
influencing how people interact, communicate, and contribute to social causes. This paper
critically analyzes the significance, challenges, and applications of social engagement, drawing
from theoretical perspectives and empirical evidence.

1. Theoretical Perspectives on Social Engagement Several theoretical frameworks provide
insight into social engagement. Robert Putnam’s (2000) concept of social capital emphasizes the
value of social networks in fostering trust and cooperation. Social identity theory (Tajfel & Turner,
1986) explains how group memberships influence engagement behaviors, while participatory
democracy theory (Pateman, 1970) highlights the role of civic participation in democratic
governance. Social engagement can be categorized into direct engagement (e.g., volunteering,
activism) and digital engagement (e.g., social media advocacy, online petitions). The transition to
digital engagement has expanded opportunities for participation, but it has also introduced
challenges such as misinformation and slacktivism (Morozov, 2011).

2. Significance of Social Engagement Social engagement plays a crucial role in community
development and individual well-being. Empirical studies suggest that engaged individuals
experience higher levels of social cohesion and psychological well-being (Helliwell & Putnam,
2004). In political contexts, social engagement enhances democratic participation, fostering
informed citizenship and collective decision-making (Verba, Schlozman, & Brady, 1995).
Moreover, corporate social engagement, through corporate social responsibility (CSR) initiatives,
contributes to sustainable development and ethical business practices (Carroll & Shabana, 2010).

3. Challenges in Social Engagement Despite its benefits, social engagement faces several
challenges. Digital divide issues hinder equitable participation, particularly among marginalized
communities (DiMaggio & Hargittai, 2001). The prevalence of echo chambers and misinformation
on social media platforms can distort public discourse, leading to polarization (Sunstein, 2017).
Additionally, the commodification of engagement, where corporate interests exploit activism for
marketing purposes, raises ethical concerns (Zizek, 2009).

4. Applications of Social Engagement Social engagement is essential for democratic
governance. Grassroots movements, protests, and voting campaigns illustrate its impact on
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political processes. The Arab Spring and the Black Lives Matter movement exemplify how digital
platforms mobilize global engagement (Tufekci, 2017).

5. Community and Organizational Engagement Non-profit organizations leverage social
engagement to drive community programs, fundraising, and policy advocacy (Bennett &
Segerberg, 2012). Businesses incorporate social engagement through CSR strategies, aligning
with stakeholders’ expectations and enhancing brand reputation (Porter & Kramer, 2011).

6. Educational and Technological Engagement Social engagement in education fosters
collaborative learning and civic responsibility (Dewey, 1916). Digital platforms, such as MOOCs
and social learning networks, expand access to education, promoting lifelong learning (Selwyn,
2016). Social engagement remains a critical component of societal development, influencing
democratic participation, community cohesion, and corporate responsibility. While digital
advancements have broadened engagement opportunities, challenges such as misinformation
and the digital divide persist. Future research should explore sustainable engagement strategies
that balance technological innovation with ethical considerations.

Contemporary Challenges and Future Directions

The modern world is facing a multitude of challenges that span across economic, social,
technological, and environmental domains. As societies grapple with rapid globalization, climate
change, and advancements in artificial intelligence, the future directions for sustainable
development remain a subject of intense debate. This paper critically analyzes key contemporary
challenges and proposes potential pathways for addressing them. Despite its contributions,
Humanistic Buddhism in Thailand faces several challenges. The commercialization of Buddhist
institutions, political influences on monastic leadership, and declining monastic ordination rates
pose significant concerns (Gabaude, 2016). Additionally, the rise of consumerism and
globalization has impacted traditional Buddhist values and practices (Kitiarsa, 2012).

Moving forward, scholars argue that Humanistic Buddhism must adapt to contemporary
realities while maintaining its core ethical principles (Ladwig & Shields, 2021). Digital Buddhism,
online meditation communities, and Buddhist social enterprises are emerging as potential
avenues for expanding the movement’s influence (Borup, 2020).

1. Climate Change and Environmental Sustainability Climate change poses an existential
threat to global ecosystems, economies, and human health. Rising temperatures, extreme
weather events, and biodiversity loss have exacerbated global inequalities (IPCC, 2021). Despite
international agreements such as the Paris Accord, many nations struggle to meet carbon
reduction targets due to economic constraints and political resistance (United Nations, 2022).
Sustainable energy transition and international cooperation are crucial in mitigating these risks.

2. Technological Disruptions and Ethical Concerns Technological advancements,
particularly in artificial intelligence (Al) and automation, have reshaped industries and job
markets. While automation enhances efficiency, it also displaces workers, exacerbating income
inequality (Frey & Osborne, 2017). Furthermore, Al-driven surveillance and data privacy concerns
have raised ethical dilemmas, necessitating robust regulations to balance innovation and human
rights (Zuboff, 2019).
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3. Geopolitical Instability and Economic Uncertainty Global geopolitical tensions, including
trade wars, territorial conflicts, and economic sanctions, have disrupted international relations.
The COVID-19 pandemic further exposed vulnerabilities in supply chains and economic
dependencies (World Bank, 2021). To foster stability, there is a need for strengthened diplomatic
efforts, economic diversification, and resilient global governance structures.

4. Public Health Challenges and Pandemics The COVID-19 pandemic underscored the
fragility of global healthcare systems. Inadequate preparedness, vaccine nationalism, and
misinformation hindered effective response mechanisms (WHO, 2021). Future public health
policies should emphasize equitable access to healthcare, stronger pandemic preparedness, and
investment in biotechnological research.

Future Directions

1. Sustainable Development Goals and Green Innovation Achieving the United Nations’
Sustainable Development Goals (SDGs) requires a collective shift towards green innovation.
Investments in renewable energy, carbon capture technologies, and sustainable urban planning
can help mitigate environmental degradation while fostering economic growth (UNEP, 2021).

2. Ethical Al and Inclusive Digital Transformation To counter the ethical challenges of Al,
policymakers must establish transparent guidelines that promote inclusivity and fairness in
technological applications (Bostrom, 2014). Digital literacy programs and Al ethics frameworks
should be integrated into global education systems to prepare future generations for
technological shifts.

3. Strengthening Multilateralism and Global Cooperation Reinforcing international
cooperation through institutions such as the United Nations, World Trade Organization, and
World Health Organization is imperative for addressing transnational challenges. Economic and
diplomatic collaborations can mitigate conflicts and promote sustainable development
(Guterres, 2021).

4. Resilient Healthcare Systems and Global Health Equity Post-pandemic recovery must
focus on creating resilient healthcare infrastructures. Universal healthcare policies, increased
research funding, and global disease surveillance systems are necessary to prevent future health
crises (CDC, 2022).

Addressing contemporary challenges requires a multi-faceted approach involving
technological advancements, ethical governance, and international collaboration. Future
strategies must prioritize sustainability, inclusivity, and resilience to ensure a more equitable and
prosperous world.
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Conclusion

Humanistic Buddhism in Thailand represents an evolving and dynamic approach to
Buddhist practice, seeking to harmonize spiritual traditions with modern social concerns. Rooted
in traditional Theravada teachings yet influenced by Mahayana perspectives, it has significantly
contributed to moral development, environmental conservation, poverty alleviation, and mental
well-being. The movement has played a crucial role in addressing social issues through monastic
reforms, community initiatives, and ethical leadership. Despite challenges such as
commercialization, political entanglements, and doctrinal conflicts, Humanistic Buddhism
continues to demonstrate adaptability and relevance in contemporary society. Looking ahead,
the integration of digital platforms, global collaborations, and innovative social engagement
strategies will likely shape its trajectory, ensuring its continued impact on Thai society.

Suggestions

1. Strengthening Ethical Leadership: Encouraging monastic and lay leaders to uphold
ethical integrity and transparency can help mitigate issues related to commercialization and
political interference.

2. Enhancing Digital Engagement: Leveraging online platforms for Buddhist teachings,
meditation, and social activism can expand the reach of Humanistic Buddhism and engage
younger generations.

3. Interdisciplinary Collaboration: Partnering with educational institutions, policymakers,
and environmental organizations can amplify efforts in sustainability, mental health, and poverty
reduction.

4. Promoting Interfaith Dialogue: Strengthening interreligious cooperation can foster
peacebuilding, especially in regions experiencing religious tensions.

5. Addressing Contemporary Issues: Future research should explore Humanistic
Buddhism’s role in tackling digital ethics, climate change, and social justice in an increasingly
interconnected world.

Body of Knowledge

1. Historical Development in Thailand

e Traditional Theravada Influence: Thailand’s dominant Buddhist tradition is Theravada,
which emphasizes monastic discipline, meditation, and scriptural study.

e Introduction of Humanistic Buddhism: The concept entered Thailand through interactions
with Chinese Mahayana groups and influential Buddhist leaders promoting social and engaged
Buddhism.

e Prominent Figures: Buddhist monks like Buddhadasa Bhikkhu and Sulak Sivaraksa
incorporated humanistic elements into Thai Buddhism, promoting social justice, ethics, and
environmentalism.
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2. Core Principles and Practices

¢ Applying Buddhist Teachings to Daily Life: Focus on compassion, generosity, and ethical
behavior beyond monastic settings.

e Social Engagement: Addressing social issues such as poverty, education, and
environmental sustainability.

e Interfaith and Cultural Dialogue: Encouraging harmony between different religious
traditions in Thailand.

e Dhamma in Society: Using Buddhist wisdom to solve modern societal problems, aligning
with King Rama IX’s philosophy of sufficiency economy.

3. Key Institutions and Movements

e Wat Phra Dhammakaya: A Thai Buddhist movement emphasizing meditation, merit-
making, and social engagement.

e Santi Asoke Movement: A reformist Buddhist group promoting self-sufficiency, simple
living, and social activism.

e International Humanistic Buddhist Organizations in Thailand: Such as Fo Guang Shan,
which integrates Mahayana perspectives with Thai traditions.

4. Influence on Thai Society

e Education: Buddhist universities and schools integrating Humanistic Buddhist values.

e Politics and Governance: Some Thai leaders promote Buddhist ethics in governance.

e Social Activism: Buddhist monks and laypeople involved in environmental protection,
human rights, and rural development projects.
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Abstract

This articles aims to study and analyze the religious perspectives before and during the
Buddhist era to understand the development of religious concepts in ancient India. It compares
the beliefs, teachings, and practices of various religions that influenced Indian society before the
emergence of Buddhism, such as Brahmanism-Hinduism, Ajivika, and the philosophies of
heterodox ascetics. Additionally, it examines the changes that occurred following the
proclamation of the Buddha’s teachings. The study reveals that pre-Buddhist religious
perspectives emphasized the caste system, sacrificial rituals, and the concept of an eternal soul
(Atman). In contrast, Buddhism introduced distinct concepts such as Anatta (non-self), Tilakkhana
(Three Marks of Existence), and the Noble Eightfold Path, which challenged existing beliefs and
led to significant social and spiritual transformations. This research thus provides insights into
the evolution of religions in ancient India and the influence of Buddhism on religious thought and
society of that time.
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Abstract

The Bhikkhuni Sangha, or the Buddhist order of fully ordained female monastics, has played
a significant social and religious role in Sri Lanka since its establishment in the third century BCE
by Sanghamitta Theri. Despite a historical decline and subsequent revival, the contributions of
Bhikkhunis to Sri Lankan society remain substantial in religious, educational, and social welfare
domains. This paper examines the historical development of the Bhikkhuni order in Sri Lanka, its
social roles, and contemporary challenges. It also explores the impact of Bhikkhuni-led initiatives
on education, healthcare, and women’s empowermentin Sri Lankan society. The research utilizes
historical analysis and contemporary studies to highlight the evolving role of Bhikkhunis in the
sociocultural landscape. The findings indicate that while Bhikkhunis continue to be instrumental
in social and religious activities, challenges related to institutional recognition and societal
acceptance persist. Addressing these issues is crucial for the full integration and empowerment
of Bhikkhunis in modern Sri Lankan Buddhism.

Keywords: Bhikkhuni, Sri Lanka, Buddhist monasticism, social role, gender, religious leadership
Introduction

The Bhikkhuni Sangha, the community of fully ordained Buddhist nuns, has been an integral
part of Theravada Buddhism in Sri Lanka since its establishment by Sanghamitta Theri during the
reign of King Devanampiya Tissa in the third century BCE (Analayo, 2016). As one of the earliest
monastic institutions for women, the Bhikkhuni Sangha played a crucial role in religious
education, moral guidance, and social welfare. However, due to historical and political factors,
the order faced extinction around the 11th century CE, leading to a long-standing debate over
the legitimacy of its revival in the modern era (Wijayaratna, 1990). In recent decades, efforts to
re-establish the Bhikkhuni Sangha in Sri Lanka have gained momentum, with increasing numbers
of women seeking full ordination and active engagement in social service (Tsomo, 2002).
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Bhikkhunis have contributed significantly to various societal dimensions, including education,
healthcare, and gender empowerment. Nevertheless, their status remains contested within
some Buddhist institutions, raising questions about religious authority, gender roles, and social
acceptance (Gombrich & Obeyesekere, 1988). This paper aims to explore the social role of
Bhikkhunis in Sri Lanka by analyzing their historical contributions, contemporary influence, and
the challenges they face in gaining full institutional recognition. The study employs a
multidisciplinary approach, drawing on historical texts, ethnographic studies, and contemporary
academic discourse to provide a comprehensive understanding of the Bhikkhuni order’s evolving
role in Sri Lankan society. By addressing the opportunities and obstacles faced by Bhikkhunis, this
research contributes to broader discussions on gender and religious leadership within Theravada
Buddhism.

Historical Development and Revival of the Bhikkhuni Order in Sri Lanka

The Bhikkhuni Order in Sri Lanka traces its roots to the introduction of Buddhism by
Emperor Ashoka’s daughter, Sanghamitta Theri, in the 3rd century BCE. The Theravada Bhikkhuni
lineage flourished for centuries but eventually declined due to socio-political and religious
factors. The revival movement in the late 20th century, spearheaded by Sri Lankan monastic and
lay communities, led to the re-establishment of the Bhikkhuni Order, despite doctrinal debates
regarding its legitimacy in Theravada Buddhism (Analayo, 2016).

The Bhikkhuni Order, the female monastic community in Buddhism, has played a significant
role in the spiritual and social history of Sri Lanka. The order, initially established during the time
of the Buddha, flourished in Sri Lanka until its decline in the medieval period. In recent decades,
there has been a significant movement to revive the Bhikkhuni Order, bringing both
opportunities and challenges. This essay examines the historical evolution, decline, and
contemporary revival of the Bhikkhuni Order in Sri Lanka, supported by scholarly sources.

1. Origins and Early Development of the Bhikkhuni Order The Bhikkhuni Order was
established by the Buddha in the 6th century BCE when Mahapajapati Gotami, the Buddha's aunt
and foster mother, requested ordination (Analayo, 2016). Initially hesitant, the Buddha granted
permission with the imposition of the garudhammas, eight strict rules that governed the conduct
of Bhikkhunis in relation to monks (Gombrich, 2006). The order spread to Sri Lanka during the
reign of King Devanampiya Tissa in the 3rd century BCE through the efforts of Sanghamitta Theri,
daughter of Emperor Ashoka (Wijayaratna, 1990). This marked the formal establishment of the
Sri Lankan Bhikkhuni lineage, which thrived for centuries.

2. Decline of the Bhikkhuni Order Despite its early success, the Bhikkhuni Order in Sri Lanka
suffered setbacks due to political turmoil and foreign invasions. By the 11th century CE, the order
had declined, primarily due to the Chola invasions and subsequent disruptions in the monastic
lineage (Holt, 1991). Since traditional Theravada ordination required an existing quorum of
Bhikkhunis to ordain new members, the disappearance of the order in Sri Lanka led to the belief
that full Bhikkhuni ordination had become impossible within Theravada Buddhism (Analayo,
2013).
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3. Revival Efforts in the 20th and 21st Centuries The modern revival of the Bhikkhuni Order
in Sri Lanka has been a topic of extensive debate among Buddhist scholars and monastic
communities. In the late 20th century, Sri Lankan women interested in ordination sought
guidance from Mahayana Buddhist communities in Taiwan and South Korea, where the Bhikkhuni
lineage had been preserved (Kawanami, 2007). In 1996, a group of Sri Lankan women received
full ordination in Sarnath, India, under the guidance of both Mahayana and Theravada monks
(Analayo, 2016). This event marked the formal re-establishment of the order in Sri Lanka, though
it was met with resistance from conservative Theravada authorities.

4. Challenges and Contemporary Recognition The reintroduction of the Bhikkhuni Order in
Sri Lanka has faced opposition from segments of the Sangha who argue that the unbroken
Theravada lineage was lost and cannot be revived through Mahayana ordination (Gombrich,
2006). However, proponents argue that the essence of the Vinaya allows for the restoration of
the order through valid ordination methods (Analayo, 2013). Today, many Bhikkhunis are actively
engaged in social work, education, and meditation training, contributing significantly to Sri
Lankan society (Kawanami, 2007). Government and monastic institutions have shown increased
acceptance, with some officially recognizing Bhikkhuni ordination. The re-establishment of the
Bhikkhuni Order in Sri Lanka presents a significant moment in Buddhist history. It challenges the
traditional Theravada monastic structure and initiates discussions on the Vinaya (monastic code)
and its adaptability in the modern era. The revival also reflects a growing recognition of gender
equality within Buddhist communities, influenced by international Buddhist organizations and
Mahayana traditions, which preserved a continuous Bhikkhuni lineage (Kawanami, 2020). The
historical trajectory of the Bhikkhuni Order in Sri Lanka illustrates both the resilience and
challenges of female monasticism in Theravada Buddhism. While the medieval decline posed
significant obstacles, the modern revival represents a crucial step toward gender equality in
Buddhist monasticism. As recognition grows, the Bhikkhuni Order is poised to play a more
prominent role in Sri Lanka’s religious and social landscape.

The Bhikkhuni’s Role in Social Welfare and Community Development

Sri Lankan Bhikkhunis have played a vital role in social welfare by providing education,
healthcare, and psychological support, particularly for marginalized communities. Many
Bhikkhunis establish meditation centers, schools, and women’s shelters, offering both spiritual
and material assistance to laypeople (Salgado, 2013). The active engagement of Bhikkhunis in
humanitarian efforts aligns with the Buddhist concept of compassionate action (karuna) and
selfless service (dana). The Bhikkhuni Order, or female monastic community in Buddhism, has
played a vital role in social welfare and community development throughout history. While their
contributions were often overshadowed by those of male monastics, Bhikkhunis have been
instrumental in promoting education, healthcare, and social services, particularly in
contemporary Buddhist societies. This essay explores the historical and modern roles of
Bhikkhunis in social welfare and community development, highlighting their contributions and
challenges within Buddhist traditions.
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1. Historical Contributions to Social Welfare From the time of the Buddha, Bhikkhunis have
been engaged in various forms of community service. The earliest Bhikkhunis, including
Mahapajapati Gotami, the first woman to be ordained, were actively involved in caring for the
sick and providing moral guidance to lay communities (Analayo, 2016). Throughout Buddhist
history, Bhikkhunis established monasteries that served as centers of learning, healthcare, and
refuge for marginalized groups, including women and children (Kawanami, 2007).

2. Modern Engagement in Social Welfare In contemporary Buddhist societies, Bhikkhunis
continue to play a significant role in social welfare by establishing schools, healthcare centers,
and meditation retreats. In Sri Lanka, for example, Bhikkhunis provide vocational training and
counseling services for women and children affected by poverty and domestic violence (De Silva,
2017). Similarly, in Thailand, Bhikkhunis work alongside non-governmental organizations to
combat human trafficking and promote gender equality (Tisdale, 2018).

3. Education and Community Development Education has been a cornerstone of the
Bhikkhuni mission, both historically and in modern times. Bhikkhunis operate Buddhist schools
that provide religious and secular education to children from underprivileged backgrounds
(Gombrich, 2006). Additionally, they offer literacy programs for adult women, empowering them
to participate more actively in their communities (Wijayaratna, 1990). The emphasis on
education not only preserves Buddhist teachings but also fosters social mobility and community
resilience.

4. Healthcare and Humanitarian Efforts Healthcare initiatives led by Bhikkhunis have
significantly improved public health in Buddhist societies. Many Bhikkhuni monasteries run free
medical clinics that provide treatment and herbal medicine to those in need (Analayo, 2013). In
times of natural disasters, Bhikkhunis have been at the forefront of humanitarian aid, organizing
relief efforts and distributing essential supplies (Kawanami, 2007). These activities reinforce
Buddhist principles of compassion and service to others.

5. Challenges and Institutional Barriers Despite their immense contributions, Bhikkhunis
face considerable institutional challenges. The lack of full recognition within Theravada Buddhism
has restricted their access to resources and limited their ability to expand social welfare programs
(Tisdale, 2018). Furthermore, traditional gender norms continue to marginalize female
monastics, creating obstacles for those seeking leadership roles within Buddhist institutions
(Gombrich, 2006). Bhikkhunis contribute significantly to Sri Lankan society by addressing social
issues such as domestic violence, substance abuse, and poverty. Their engagement in social
activism not only reinforces the ethical dimensions of Buddhism but also challenges gender-
based limitations in monastic leadership. Their role extends beyond traditional religious
functions, demonstrating how Buddhist monasticism can be an agent of social change (Tanner,
2021). Bhikkhunis have historically been and continue to be pivotal figures in social welfare and
community development. Through education, healthcare, and humanitarian efforts, they
provide critical services to society while upholding the ethical and spiritual teachings of
Buddhism. Despite facing institutional barriers, Bhikkhunis persist in their mission to serve
communities and promote social justice, reinforcing the relevance of their role in modern
Buddhist societies
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Challenges and Controversies Surrounding the Bhikkhuni Order

The Bhikkhuni Order, the female monastic community in Buddhism, has been a subject of
debate and controversy throughout history. Although the order was established by the Buddha,
its continuity faced significant challenges due to sociocultural, institutional, and doctrinal factors.
In modern times, efforts to revive the Bhikkhuni Order have sparked intense discussions
regarding legitimacy, gender equality, and traditional Buddhist practices. This essay explores the
major challenges and controversies surrounding the Bhikkhuni Order, examining historical,
doctrinal, and contemporary perspectives. Despite its revival, the Bhikkhuni Order in Sri Lanka
faces resistance from certain Theravada monastic factions, which argue that the ordination
process lacks canonical validity due to the absence of a continuous Theravada Bhikkhuni lineage
(Analayo, 2017). Institutional and legal barriers persist, including limited recognition by Sri
Lankan monastic councils and exclusion from certain state-funded religious programs.

1. Historical Challenges and Decline The Bhikkhuni Order was formally established in the
6th century BCE when Mahapajapati Gotami, the Buddha’s foster mother, sought ordination
(Analayo, 2016). Despite initial resistance, the Buddha permitted women to be ordained under
the condition that they adhere to the garudhammas, a set of eight additional rules reinforcing
male monastic authority (Gombrich, 2006). Over time, the order flourished in various Buddhist
regions, particularly in Sri Lanka and China (Wijayaratna, 1990). However, the Bhikkhuni Order
suffered a major decline, particularly in Theravada Buddhist countries, due to wars, political
instability, and the inability to sustain an unbroken ordination lineage (Holt, 1991). By the 11th
century CE, the Theravada Bhikkhuni lineage had disappeared from Sri Lanka and Southeast Asia,
raising questions about the feasibility of its revival (Analayo, 2013).

2. Doctrinal and Institutional Barriers One of the most significant controversies
surrounding the Bhikkhuni Order is the doctrinal argument concerning its legitimacy. Traditional
Theravada Buddhism holds that a valid Bhikkhuni ordination requires the presence of an existing
Bhikkhuni Sangha, which was lost centuries ago (Gombrich, 2006). Critics argue that attempts to
reinstate the order through Mahayana ordination, as seen in Taiwan and Korea, do not conform
to Theravada Vinaya principles (Analayo, 2013). Additionally, institutional resistance has
hindered Bhikkhuni recognition. Many senior monks and Buddhist councils in Theravada
countries, including Thailand and Myanmar, have opposed full Bhikkhuni ordination, arguing that
it violates traditional monastic codes (Kawanami, 2007). This has led to Bhikkhunis facing legal
and social discrimination, limiting their access to monastic education and resources (De Silva,
2017).

3. Modern Efforts and Resistance Despite these challenges, contemporary movements
have sought to restore the Bhikkhuni Order. In 1996, a group of Sri Lankan women received full
ordination in India with the support of both Theravada and Mahayana monks, leading to a
gradual resurgence of Bhikkhunis in Sri Lanka (Analayo, 2016). However, these efforts have faced
backlash from conservative Buddhist institutions, some of which refuse to recognize ordained
Bhikkhunis (Tisdale, 2018). Bhikkhunis also struggle with societal discrimination. In Thailand, for
example, they are not officially recognized by the government, preventing them from receiving
state support and monastic privileges (Kawanami, 2007). In Myanmar, women seeking ordination
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often have to travel abroad, as local monastic authorities do not permit Bhikkhuni ordinations
(De Silva, 2017). The challenges and controversies surrounding the Bhikkhuni Order highlight the
complex interplay between tradition, doctrine, and modern aspirations for gender equality in
Buddhism. While efforts to revive the order have gained momentum, institutional and doctrinal
obstacles remain. As discussions continue, the future of the Bhikkhuni Order will depend on
ongoing dialogue between traditional Buddhist institutions and advocates for gender inclusivity.

Conclusion

The role of Bhikkhunis in Sri Lanka extends beyond religious practice to significant
contributions in education, healthcare, and community service. Their efforts have provided
essential support to marginalized groups and strengthened social cohesion. However, despite
their contributions, Bhikkhunis continue to face institutional barriers and societal resistance.
Recognizing and supporting the Bhikkhuni Order is essential for the progression of gender
equality within Buddhist traditions and the broader Sri Lankan society. Moving forward, further
acceptance and integration of Bhikkhunis into the mainstream monastic structure will ensure
their continued positive impact on social welfare and community development. The Bhikkhuni
order in Sri Lanka embodies resilience, dedication, and a commitment to both religious and social
service. While challenges remain, ongoing efforts to strengthen and recognize the Bhikkhuni
Sangha highlight the importance of gender inclusivity in Buddhism. As Sri Lanka continues to be
a focal point for Bhikkhuni revival, the role of Buddhist nuns in shaping a compassionate and
equitable society cannot be overlooked.

Suggestion

1. Historical Context: Provide an overview of the establishment of the Bhikkhuni Sangha in
Sri Lanka, tracing its origins from the Theravada tradition and its decline and revival.

2. Religious Contributions: Discuss the spiritual and doctrinal roles of Bhikkhunis in Sri
Lankan Buddhism, including teaching, meditation, and community guidance.

3. Social Impact: Explore how Bhikkhunis contribute to education, social welfare, and
gender empowerment in contemporary Sri Lanka.

4. Challenges and Revival Efforts: Analyze the obstacles faced by Bhikkhunis, such as social
acceptance and institutional recognition, and highlight efforts to revive full ordination.

5. Comparison with Other Traditions: Compare the status and roles of Bhikkhunis in Sri
Lanka with those in other Buddhist countries like Thailand and Myanmar.

Body of Knowledge

1. Historical Background the Bhikkhuni Sangha was first established in Sri Lanka during the
3rd century BCE when Sanghamitta Theri, the daughter of Emperor Ashoka, brought the
ordination tradition. This lineage flourished for centuries, contributing to Buddhist scholarship
and community service. However, by the 11th century CE, due to political upheavals and foreign
invasions, the Bhikkhuni lineage in Sri Lanka was lost. Revival attempts began in the 20th century,
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with ordination being sought from the East Asian Mahayana tradition, leading to a resurgence of
Bhikkhunis in Sri Lanka.

2. Religious Contributions Bhikkhunis in Sri Lanka engage in significant religious activities,
including Dhamma teaching, meditation training, and guiding laywomen in spiritual practices.
They conduct rituals, deliver sermons, and provide ethical leadership within communities. Some
monastic institutions specifically train Bhikkhunis in Vinaya (monastic discipline) and Buddhist
philosophy, empowering them to take on authoritative religious roles.

3. Social and Educational Contributions Beyond religious practices, Bhikkhunis play a crucial
role in education and social welfare. They establish schools, meditation centers, and vocational
training programs, particularly targeting underprivileged women and children. Bhikkhuni-led
initiatives focus on social issues such as domestic violence, substance abuse, and poverty
alleviation, reflecting their broader societal impact. Many contemporary Bhikkhunis advocate for
women’s rights and social equity, positioning themselves as agents of change within Sri Lankan
society.

4. Challenges and Recognition Despite their contributions, Bhikkhunis in Sri Lanka continue
to face institutional and societal challenges. The Sri Lankan Buddhist establishment, largely male-
dominated, has been reluctant to officially recognize Bhikkhuni ordination under the Theravada
Vinaya. This lack of recognition affects Bhikkhunis' access to resources, legal rights, and public
acknowledgment. However, with the growing support from international Buddhist communities
and lay devotees, efforts are underway to gain official status and broader acceptance for
Bhikkhunis in Sri Lanka.
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Abstract

Buddhism has played a crucial role in the historical, cultural, and social development of
South Vietnam, particularly during the 20th century. Amidst periods of political turmoil and
colonial rule, Buddhist leaders initiated significant reforms to modernize monastic education,
social engagement, and religious practices. These reforms were largely influenced by global
Buddhist movements and local socio-political conditions. Additionally, Buddhism contributed to
South Vietnamese society through education, social welfare, and resistance movements,
particularly during the Vietham War. This paper explores the key figures, institutions, and
ideological shifts that shaped Buddhist reform in South Vietnam and examines its contributions
to Vietnamese society. By analyzing historical records and scholarly discussions, this study
provides a nuanced understanding of the dynamic relationship between Buddhism and South
Vietnam’s socio-political landscape.

Keywords: Buddhism, South Vietnam, Religious Reform, Buddhist Contributions, Modern
Vietnamese History

Introduction

Buddhism has been deeply intertwined with Vietnamese society for centuries, shaping its
religious and cultural identity (Nguyén, 2019). In South Vietnam, Buddhism underwent significant
transformations, particularly in response to colonial rule, political upheavals, and modernization
efforts. During the 20th century, Buddhist leaders sought to reform monastic education,
integrate Buddhist teachings with social activism, and assert religious identity in the face of
external influences (Ng6, 2021). The Buddhist reform movement in South Vietham was not
merely a religious revival but also a socio-political response to French colonialism and the later
establishment of the Republic of Vietnam (1955-1975) (McHale, 2004). Many Buddhist leaders
advocated for national independence, social justice, and religious freedom, positioning Buddhism
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as a key force in shaping the nation’s ideological landscape (Zinoman, 2019). This reform
movement also played a significant role in the political struggles leading up to the Vietnam War,
with Buddhist activists engaging in nonviolent resistance against governmental policies perceived
as oppressive (Taylor, 2013). This paper explores the key aspects of Buddhist reform in South
Vietnam, focusing on its major figures, institutions, and ideological developments. Furthermore,
it examines the broader contributions of Buddhism to South Vietnamese society, particularly in
education, social welfare, and political engagement. By drawing upon historical records, religious
texts, and academic analyses, this study aims to provide a comprehensive understanding of
Buddhism’s evolving role in South Vietnam.

Buddhist Reform in South Vietham

Buddhism has played a central role in the cultural, social, and political development of
Vietnam, particularly in the southern region. Throughout the 20th century, South Vietnamese
Buddhism underwent significant reforms aimed at modernizing religious practices, strengthening
monastic education, and increasing engagement in social and political movements. These
reforms were influenced by both internal religious motivations and external socio-political
pressures, including French colonialism and the Vietnam War. Furthermore, Buddhism made
substantial contributions to South Vietnamese society, particularly in the fields of education,
social welfare, and resistance movements (Cleary, 1991). This paper explores the major reforms
in South Vietnamese Buddhism and evaluates its broader contributions through critical analysis.

1. Modernization of Monastic Education One of the most significant aspects of Buddhist
reform in South Vietnam was the modernization of monastic education. Traditionally, Buddhist
education in Vietnam followed classical methods that emphasized scriptural study and
meditation. However, in the 20th century, Buddhist scholars sought to integrate Western
pedagogical methods to create a more structured and systematic educational system.
Institutions such as the Institute of Buddhist Studies in Saigon were established to train monks
and laypeople in both traditional Buddhist doctrines and modern academic disciplines (Nguyén,
2019). This reform allowed Buddhism to remain relevant in a rapidly modernizing society while
preserving its core teachings.

2. Engagement in Social and Political Movements Another critical reform was the increased
involvement of Buddhist organizations in social and political affairs. During the mid-20th century,
Buddhist leaders in South Vietnam played a crucial role in advocating for social justice, human
rights, and national independence. The Unified Buddhist Church of Vietnam (UBCV), founded in
1964, emerged as a leading force in opposing the policies of the South Viethamese government,
particularly under the rule of President Ngé Dinh Diém, a Catholic leader accused of
discriminating against Buddhists (McHale, 2004). The self-immolation of Thich Quang Dircin 1963
became a powerful symbol of Buddhist resistance and brought international attention to the
plight of Buddhists in South Vietnam (Zinoman, 2019).

3. Critical Analysis of Buddhist Reform Analysis 1: Strengths and Limitations of Educational
Reform The modernization of Buddhist education was a crucial step in ensuring that Buddhism
remained relevant in contemporary Vietnamese society. By integrating Western academic
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disciplines into monastic education, South Vietnamese Buddhism was able to produce a
generation of monks and scholars who were both spiritually and intellectually equipped to
address societal challenges (Ng6, 2021). However, some critics argue that these reforms diluted
traditional Buddhist teachings by placing excessive emphasis on secular subjects. This tension
between modernization and traditionalism remains a key issue in Vietnamese Buddhist
education today (Taylor, 2013). Analysis 2: The Impact of Political Engagement on Buddhist
Identity While Buddhist engagement in political affairs helped bring social justice issues to the
forefront, it also led to internal divisions within the Buddhist community. Some Buddhist leaders
believed that direct political involvement compromised the spiritual mission of Buddhism,
arguing that monks should focus on religious teachings rather than political activism (McHale,
2004). Others, however, maintained that Buddhism had an ethical responsibility to confront
injustice and protect the rights of its followers. This debate over the role of Buddhism in politics
continues to shape Buddhist activism in Vietnam today (Zinoman, 2019).

Buddhism’s Contributions to South Vietnamese Society

Buddhism has been a significant cultural, spiritual, and political force in South Vietnam,
shaping various aspects of society. Its influence extends beyond religious teachings, affecting
education, social welfare, and national identity. The contributions of Buddhism in South
Vietnamese society have been substantial, yet they have also faced challenges and limitations.
This critical analysis examines Buddhism’s role in education, humanitarian efforts, and
sociopolitical activism while assessing both its strengths and shortcomings.

1. Education and Intellectual Development Buddhism played a vital role in advancing
education and intellectual development in South Vietnam (Tho, 2016). Buddhist schools and
universities provided both religious and secular education to students, helping to bridge the gap
between traditional Buddhist scholarship and modern knowledge systems. Additionally, Buddhist
intellectuals contributed to the dissemination of Vietnamese culture and philosophy, promoting
a distinct national identity amidst foreign influences (Nguyén, 2019).

2. Social Welfare and Humanitarian Efforts Buddhist organizations were also heavily
involved in social welfare programs, providing aid to war victims, orphans, and impoverished
communities. Monasteries and Buddhist charities established hospitals, schools, and relief
centers, offering essential services to those in need (Thien-An, T. (1992). These humanitarian
efforts reinforced Buddhism’s role as a moral and ethical guide in South Vietnamese society (Ngo,
2021).

3. Critical Analysis of Buddhism’s Contributions to South Vietnamese Society Analysis 1:
Educational Contributions Buddhism played a crucial role in the development of educational
institutions in South Vietnam. Buddhist schools and universities provided both religious and
secular education, fostering intellectual growth and national consciousness. The establishment
of the Institute of Buddhist Studies in Saigon is a prime example of efforts to modernize Buddhist
education and integrate it with contemporary academic disciplines (Nguyén, 2019). These
institutions produced scholars and leaders who contributed to Vietnamese society’s intellectual
and cultural development. While Buddhist educational institutions provided valuable knowledge
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and promoted ethical values, they faced criticism for limited accessibility and exclusivity. Many
of these schools primarily catered to monastic communities, leaving laypeople with fewer
educational opportunities (Taylor, 2013). Additionally, the emphasis on Buddhist philosophy
sometimes overshadowed scientific and technological education, limiting their contribution to
Vietnam’s economic modernization. Analysis 2: Humanitarian and Social Welfare Contributions
Buddhist organizations have historically been at the forefront of social welfare efforts in South
Vietham. Monasteries and Buddhist charities established hospitals, orphanages, and relief
centers, providing aid to war victims and impoverished communities. These efforts helped
alleviate suffering and reinforced Buddhism’s role as a moral and ethical guide (Ngo, 2021).
Despite their extensive social contributions, Buddhist humanitarian efforts sometimes lacked
coordination and faced resource limitations. The reliance on donations and voluntary support
meant that these initiatives were often inconsistent and unable to meet the full demands of
society (McHale, 2004). Additionally, some critics argue that these welfare efforts were
sometimes used to promote Buddhist religious influence rather than purely addressing social
needs (Zinoman, 2019). Analysis 3: Sociopolitical Activism and Resistance Movements Buddhist
leaders and organizations played a crucial role in South Vietnam’s political landscape, particularly
during the Vietnam War. The Unified Buddhist Church of Vietnam (UBCV) emerged as a leading
force advocating for social justice and human rights. The self-immolation of Thich Quang Dirc in
1963 became an international symbol of Buddhist resistance against governmental oppression
(Zinoman, 2019). This activism contributed to policy changes and increased awareness of
religious discrimination. While Buddhist political activism brought international attention to
social injustices, it also led to divisions within the Buddhist community. Some monks and scholars
believed that political involvement distracted from Buddhism’s spiritual mission, arguing that
religious institutions should remain apolitical (McHale, 2004). Furthermore, political engagement
sometimes resulted in government crackdowns on Buddhist organizations, limiting their
effectiveness and autonomy (Ng6, 2021).

Conclusion

Buddhism in South Vietnam underwent profound reforms during the 20th century,
particularly in the realms of education and political activism. While these reforms helped
modernize Buddhism and increase its social influence, they also sparked debates over the
balance between tradition and modernization, as well as the ethical implications of political
engagement. Despite these challenges, Buddhism made substantial contributions to South
Vietnamese society, particularly in education, social welfare, and human rights advocacy.
Understanding these historical reforms and contributions provides valuable insight into the
enduring role of Buddhism in Vietnam’s cultural and political landscape.

Buddhism’s contributions to South Vietnamese society are multifaceted, encompassing
education, social welfare, and political activism. While these contributions have been invaluable
in shaping Vietnamese culture and society, they have not been without challenges. Issues such
as accessibility in education, resource limitations in social welfare, and the controversial role of
political engagement highlight the complexities of Buddhism’s influence. A balanced approach
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that integrates Buddhist ethical teachings with modern societal needs can further enhance
Buddhism’s role in Vietnam’s future.

Suggestion

To further develop the understanding of Buddhist reform and contributions in South
Vietnam, future research should explore the long-term effects of modernization on
contemporary Vietnamese Buddhism. Additionally, comparative studies between South
Vietnamese Buddhism and other Buddhist movements in Southeast Asia could provide deeper
insights into regional religious transformations. Further examination of the role of lay Buddhist
organizations in shaping Vietnamese society would also be beneficial. Policymakers and religious
leaders should continue to balance modernization efforts with the preservation of traditional
Buddhist teachings to ensure Buddhism remains a vital force in Vietnamese culture and society.

Body of Knowledge

The study of Buddhism in South Vietnam provides valuable insights into the interplay
between religion, culture, and politics. The reforms and contributions of Buddhism in this region
illustrate the adaptability of religious traditions in response to modern challenges. Scholars
continue to analyze the impact of Buddhist modernization efforts on contemporary Viethamese
society, particularly in education and political engagement. Furthermore, the study of South
Vietnamese Buddhism offers comparative perspectives on Buddhist movements in other
Southeast Asian countries, enhancing the broader understanding of Buddhism's role in socio-
political contexts.
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