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Welcome to Buddho Journal, a pioneering interdisciplinary platform where
Buddhist wisdom meets contemporary thought. Our mission is to bridge the humanities
and social sciences, offering a space for intellectual exploration, scholarly research, and
practical applications inspired by Buddhist principles.

At Buddho, we foster innovative dialogues that transcend conventional
boundaries. The journal serves as a hub for critical inquiry, creativity, and transformative
ideas—integrating Buddhist studies with philosophy, cultural analysis, psychology,
education, business, management, and beyond. We explore the social dimensions of
modern society through the lens of Buddhist teachings, igniting fresh perspectives and
fostering groundbreaking research.

Join us in this scholarly journey as we navigate the evolving intersections of
tradition and modernity, insight and innovation, contemplation and action.

Information

Journal Title: BUDDHO

Source Type: Journal

ISSN: 3057-1200 (Online)

Owner: BUDDHO Journal Project, Academic Journal Development Division in Buddhist
Studies, Wat Chindit Vihara, Bangkok.

Publisher: Noble Education Publisher

Country: Thailand

Subject Codes: Buddhist Studies; Arts and Humanities; Social Sciences
Start Year: 2022

Language: English and Thai

Website: https://so013.tci-thaijo.org/index.php/Buddho/index

Editor in Chief:

Asst. Prof. Dr. Phrakhrupalat Chotiphat Acharasupho

Tel: +66 64 694 6539

Email: chotipath.the@gmail.com

Journal Email: buddhist.inn.man@gmail.com

https://so13.tci-thaijo.org/index.php/Buddho
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Scope of the Journal:

Buddho Journal, a pioneering interdisciplinary platform where Buddhist wisdom
meets contemporary thought. Our mission is to bridge the humanities and social sciences,
offering a space for intellectual exploration, scholarly research, and practical applications
inspired by Buddhist principles.

At Buddho, we foster innovative dialogues that transcend conventional
boundaries. The journal serves as a hub for critical inquiry, creativity, and transformative
ideas—integrating Buddhist studies with philosophy, cultural analysis, psychology,
education, business, management, and beyond. We explore the social dimensions of
modern society through the lens of Buddhist teachings, igniting fresh perspectives and
fostering groundbreaking research.

Journal Aims and Objectives:

Buddho aims to provide a platform for scholars, researchers, and academicians to
publish their work, share their knowledge, and contribute to the global understanding of
various subjects. The primary objectives of the journal are:

1. Promoting Interdisciplinary Research: Buddho encourages
collaboration between different academic disciplines, fostering an environment
where researchers can explore the intersections of subjects and generate fresh
insights.

2. Bridging Cultural and Spiritual Divides: The journal seeks to facilitate
dialogue and understanding among different cultures, spiritual and religious
traditions, particularly focusing on Buddhist Studies. It aims to create a space
where diverse worldviews can be explored and discussed.

3. Disseminating Knowledge: Buddho is committed to sharing high-
quality research, providing authors with a platform to disseminate their findings
and contributing to the body of knowledge in various fields.

Submit Your Work to Buddho

At Buddho, we welcome insightful and scholarly submissions across a broad
spectrum of Buddhist studies. Whether you are a researcher, practitioner, or writer
passionate about Buddhism, we invite you to share your knowledge and perspectives with
our community. Our platform is open to diverse interpretations, schools of thought, and
comparative studies that explore the rich traditions of Buddhism.

https://so13.tci-thaijo.org/index.php/Buddho
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Key Areas of Interest and Papers acceptation:

1. Theravada Buddhism

e Rooted in the Pali Canon, the earliest Buddhist scriptures

e Southern and Western Buddhism

e Predominant in Southeast Asia and Sri Lanka

e Focuses on achieving Arhatship, the ultimate liberation from Samsara

o Emphasizes a monastic life dedicated to the cessation of future rebirths

e Buddhism in Thailand, Sri Lanka, Myanmar, Lose, Cambodia, India,
Malay, Indonesia

2. Mahayana Buddhism

e Root to Akama

e Incorporates newer texts, teachings, and revelations

o Encourages all beings to attain Buddhahood

e Advocates compassion as a primary path to Nirvana

e Early Mahayana schools of thought included the Madhyamaka,
Yogacara, and Buddha-nature (Tathagatagarbha)

e Buddhism in Chinese, Korea, Japan, Vietnam, Taiwan, Mongolia

3. Other Buddhist Traditions

e Vajrayana: Known as Mantrayana, Tantric Buddhism, or Esoteric
Buddhism

e Zen (Chan): A meditative school within Mahayana Buddhism

e Pure Land: A devotional Mahayana school focusing on Amitabha Buddha

We encourage original research, essays, and reflections on these and other
Buddhist traditions. If you have a unique perspective or deep insights to share, we would
love to feature your work.

How to Submit

We accept well-researched articles, essays, and opinion pieces that contribute to
the understanding of Buddhist philosophy, history, and practice. Submissions should be
original, engaging, and accessible to both scholars and general readers.

https://so13.tci-thaijo.org/index.php/Buddho
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Submission Guidelines: Authors interested in submitting their work to Buddho
should follow the journal's specific submission guidelines, including manuscript
formatting, citation style, and peer-review process, which can be found on the journal's
website.

Types of journal articles accepted for publishing:

1. Original Research Articles: These articles present the results of original
scientific research, typically following a structured format that includes sections
such as introduction, methods, results, and discussion. They contribute new
knowledge to a particular field.

2. Academic Review Articles: Review articles provide a comprehensive
overview and analysis of existing research on a particular topic, field, or subject
area. They synthesize and discuss existing literature to provide a broad
perspective.

3. Case Studies: Case studies describe specific instances or examples in
detail to illustrate a particular phenomenon, problem, or approach. They are often
used in various fields, including phycology, business, and education.

4. Book Reviews: These articles provide critical evaluations of books
related to the subject matter of the journal. Book reviews help readers decide
whether a particular book is worth reading.

Peer Review Process: All submissions to Buddho undergo a rigorous peer-review
process with 3 specialists to ensure the quality and validity of the research. The journal's
editorial board consists of experts from various fields, ensuring a fair and comprehensive
evaluation of each submission.

Buddho is committed to advancing scholarly discourse and promoting cross-
cultural understanding and collaboration. We invite authors from diverse backgrounds to
contribute their research and insights to our journal and be a part of our mission to foster
knowledge exchange and exploration of worldviews, with a particular emphasis on
Buddhist Studies and relevant innovations.

For more information, submission guidelines, and to explore previous publications,
please visit the Buddho journal website at https://s013.tci-
thaijo.org/index.php/Buddho/index
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Publication Frequency

Scheduled to publish 4 issues per year (every 3 months).
Issue 1 January-March
Issue 2 April-June
Issue 3 July-September
Issue 4 October-December
Payment of publication fees:
Thai Article 4,000 Bath
English Article 6,000 Bath
Pay at Thai currency or Equal to the exchange rate on the day of paying USD only.
Bank Account: Krungthai - Branch Suwinthawong
Account No.: 663-3-04577-8
Name : WAT CHINDITH VIHARA

Payment will be informed after confirmation by the editor team after the process
of reviewing by 3 experts. After making the payment, kindly submit your payment receipt
or invoice to the Buddho system. As the editor of Buddho, this documentation is
necessary for record-keeping and verification purposes.
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Types of Articles to Accept for Publishing

Original Research Articles

These articles present the results of original scientific research, typically following a structured
format that includes sections such as introduction, methods, results, and discussion. They
contribute new knowledge to a particular field.

Make a new submission to the Original Research Articles section.

10.

Abstract: The abstract should be concise and encompass the research idea or
problem/objectives, research methodology, study population and sample groups, research
tools, analysis, and research findings, within a range of 200-300 words.

Introduction: This section aims to describe the background and significance of the
problem leading to the research. It should highlight research gaps to underscore the
necessity of the study.

Literature Review and Theoretical Framework: This involves reviewing relevant
literature and research, as well as establishing the theoretical framework for the study.
Objectives: Present the research objectives and hypotheses.

Research Methodology: Outline the components such as research type, study population,

sample groups, selection techniques, research tools, research procedures, data collection,
and analysis methods.

Results: Presentation of Research Findings, Align the presentation of findings with the
research objectives or hypotheses.

Discussion: Discuss the results in accordance with the objectives, citing relevant research
to support the discussed issues and content.

Conclusion: Summarize the findings, ensuring they align with the objectives and
emphasize the significance of the research.

Suggestions and Implementations: Provide suggestions or new knowledge gained from
the study, or implementations

Body of Knowledge: from the research, present recommendations for the public, and
propose ideas for future research.

References: Ensure that citations within the article and at the end follow the APA6 format
and maintain language appropriateness.
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Academic Review Articles

Review articles provide a comprehensive overview and analysis of existing research on a
particular topic, field, or subject area. They synthesize and discuss existing literature to provide a
broad perspective.

Make a new submission to the Academic Review Articles section.

Abstract: State the significance, results of the study, and knowledge gained from the
study, within a range of 200-300 words.

1.
Keywords: Essential part of producing for readers to discover your article when
conducting research 3-5 words.
) Introduction: Explain the background and significance of the issues and concepts to be
" presented.
Content: Consist of a study of relevant documents and related theories.
1) Presenting details supporting the main issues and concepts.
3.

2) Presenting secondary ideas clearly, correctly, and appropriately.

3) Complete accuracy, linkage, and organization of content.
4.  Conclusion: Comprehensive and consistent with the objectives, useful.

Suggestions and Implementations: Provide suggestions or new knowledge gained from
the study, or implementations

5.
Body of Knowledge: from the research, present recommendations for the public, and
propose ideas for future research.

6 References: Ensure that citations within the article and references of the article are

correct according to APA format.
7. Appropriateness of English language use.
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Case Studies

Case studies describe specific instances or examples in detail to illustrate a particular
phenomenon, problem, or approach. They are often used in various fields, including phycology,
religion, business, and education.

Make a new submission to the Case Studies section.

Abstract: A brief summary of the entire case study. Can be narrative (flows as a short
story) or structured (with subheadings). A structured abstract is preferred for clarity and
consistency, within a range of 200-300 words.

1.
Keywords: Essential part of producing for readers to discover your article when
conducting research 3-5 words.

) Introduction: Provides background on the case and its significance. Places the study in

historical, social, or medical context. Mentions any previous similar cases.

Case Presentation: Describes the patient’s complaint, history, and relevant information.
3. Presents examination findings, test results, and diagnostic impressions. Uses a narrative
format for clarity and avoids unnecessary details.

Result: Management and Outcome that mentions outlines the treatment plan and actual
4.  care provided. Includes duration and frequency of care. Reports the patient’s response and
outcome, using objective measures if possible.

Discussion: Analyzes key aspects of the case, including challenges and lessons learned.

Explores possible explanations without needing full scientific justification.
6.  Conclusion: Comprehensive and consistent with the objectives, useful.

Suggestions and Implementations: Provide suggestions or new knowledge gained from
the study, or implementations

7.
Body of Knowledge: from the research, present recommendations for the public, and
propose ideas for future research.

3 References: Ensure that citations within the article and references of the article are

correct according to APA format.
9. Appropriateness of English language use.
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Book Reviews

These articles provide critical evaluations of books related to the subject matter of the journal.
Book reviews help readers decide whether a particular book is worth reading.

Abstract: A brief summary of the entire case study. Can be narrative (flows as a short
story) or structured (with subheadings). A structured abstract is preferred for clarity and
consistency, within a range of 200-300 words.

1.
Keywords: Essential part of producing for readers to discover your article when
conducting research 3-5 words.

) Introduction: Provides background on the case and its significance. Places the study in

" historical, social, or medical context. Mentions any previous similar Books.

Book Reviews: Offer a critical evaluation of a book related to the journal’s focus.

3. Summarize: key points, strengths, and weaknesses.
Discuss: its relevance and usefulness for readers.

4. Conclusion: Comprehensive and consistent with the objectives, useful.
Suggestions and Implementations: Provide suggestions or new knowledge gained from
the study, or implementations

5.
Body of Knowledge: from the research, present recommendations for the public, and
propose ideas for future research.

6 References: Ensure that citations within the article and references of the article are

correct according to APA format.
7. Appropriateness of English language use.
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Strengthening and Developing Human Capital Potential

Based on the Principles of Five Strengths
Prapon Arkhad*

N1SLETUAT AN ITHAIUIANENTNUNY BN UNENNATTTH

USETNUS 935AT1A*

Abstract

The strengthen and development of human capital are crucial for increasing the capabilities
of individuals and organizations in an era of rapid change. The Five Strengths (Pafica Bala), which
consist of the strength of faith (saddha-bala), the strength of effort (viriya-bala), the strength of
mindfulness (sati-bala), the strength of concentration (samadhi-bala), and the strength of
wisdom (pafifia-bala), provide a conceptual framework that can be applied to human capital
development, fostering growth in skills, abilities, and ethical values. This study aims to analyze
the application of the Five Strengths in the context of human capital development across
organizations and various sectors. A descriptive research approach and document analysis were
employed to explore relevant literature and practical applications. The findings indicate that
integrating the Five Strengths into human capital development enhances both efficiency and
sustainability, ultimately contributing to the advancement of organizations and society as a
whole.

Keywords: Strengthening, Developing, Human Capital, Potential, Principles of Five Strengths
UNANED

nstESuaT Az TaLANgn M ULy BdllANNdAYRE19E I aNIINTAAINEINTOVRIUAAR
wazesAnslugandnisiasunuasedasinsa ndnwasssu (Five Strengths) §9Us2noune Waznig

ASVIS WAZNI9I3E Wazn1Es wazynsaund uasnwazvnatya WuwnAefiasnsaussgndldlunis

https://so13.tci-thaijo.org/index.php/Buddho



https://so13.tci-thaijo.org/index.php/Buddho

Buddho, Volume 2 No. 1 (January — March 2023) 3

Wandnenmuuyedieliiianisidulanaludiuinye Auaunse kazaTesssy uIdedl

[

noUsEasAie AT IEikIN N sUvdnnasssuinUssgnaldluusunvesnsiaudneninuuywdly
DIANTUAZNIAEIUANN 9 1AelTITNITANWIUTINTTAUUILAZNITIATIZH LONAI1TNLABITDY NANITANEN
WuMsUsEENA AN NasIIHaNTatIe iU Ane A YUy ed liUsEAnSamuarAudidu ez

AINARDNTHAIUNIDIANSLATHIALLAYTI
AENARY: NSLESHAT, NISITL, YuNywd, ANENn, NannasTIy

unin

o

Tudlaqgtiu mswammunysdidutladedfyivisduinieussinsuardenulfainsaudedunas
Wulaldegnaliusednsain (Schultz, 1961) nunywdlilaninedafisuannuiwasinvevasunna
winfu uidinseunquiseniion rude wagdnenniiannsoduaiuliyaraiaunmiindidduwas
asamadnsfifuusslonisodiusiu (Becker, 1993) wuifAniisandnnasssy (Five Strengths) Jalu
wansssudRglunvseawn Ysznaulumenazniaasns ez af aund wasdyn awnsatunlddu
wwImslun s Ane ULy BE A NaLAATENIANNEINNTINIIVITNLALANSTTY (Bodhi,
2011) Msfnwidadunsinseiuuamannimdnnasssualdiiewaduadadnenmyuay wdly
UsunwasesAnsuaznindausng q Inalienuddiuanuidenlessrinmdnsssumanifunnsiamn
dnenmvasyanatufunisiey meinaula wegnsudmvineinsuywdesadidu namsfinuioy
Yl Uresrns Unwau wagdnIginisarnrsadivdnnasssullusuldliiinusslovily

nszUIUNMINALIULYYS Jazsilusngiuddgaenisimuisidnsiasdnulag sy
nstesuasIuazNITAINANEATW UNYBE
WUIAAYUAYEY (Human Capital Theory)

LAY ULYwE (Human Capital Theory) fi51ng1uaN AN uiATYgAER3ALEIINTHENS
uywdidudadedAglunisimuiassgiasasdsay lneduiinisamuludiuana wu n1sfnw
N1SRNBUTY Uaggun N edInalaunseradnunInn1snds (Productivity) waznisiiulaniauasygng
(Schultz, 1961; Becker, 1964) Schultz (1961) Lﬁuuﬁﬂuﬂ’ﬂLﬂwgmam‘ﬂul,l,iﬂﬁ'muau,mﬁﬂﬁ

NinINTUYBIlanwrARaUUIULUUBY 19U NUN1INenI (Physical Capital) Faanansaiituyan
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¥HunTamuilinanzay 1w1eduiedn msamuiunuaywddudadedidglunsimudszing
Inganiglunguuseimania awmu o ng e ulse N5 NI ULAZANAALIE DU
/Aswgia (Schultz, 1961) siaan Becker (1964) Iduenenuafnillnedliiuinnisasmuluyusnsdanuso
wuseesniluaosussinnvan laun 1) mﬁammawwaaﬁﬂﬁ (Firm-Specific Human Capital) — N1
Aneunmieianvinuefiisslomiiowziuesdnslaeadnsuils 1y msiineusuiiientostumnelula
V39NTTUIUNTHARRINZYRIUTEM 2) M3asunly (General Human Capital) - M3WamNALS WA
wnwed armnsoldldlunatsgnaivnssy wu nms@nuluszdudIgy nTenslneusudiu

AU TENA
29AUIZNIUNENVRINUNYBE

nuuyusUsznoufMevatsesUsznauidmasodnenwlunsiauesyanaiazesdns loun

1) M3fnw (Education) Wudademdnfivaefiudaninuaunsalunisiniaseiuaznisudteym
danariadnsAIarlon1an1e1Tn (Hanushek & Woessmann, 2008)

2) Wnwruazaua1sn (Skills and Competencies) saufiainuemadvdnuasinveniadsnud
Jndusienisvhaulugatagtu (Autor, 2014)

3) gunmiazATueeiid (Health and Well-being) guamiiavefiuuszansamlunisviay
LLazaﬂﬁunumamwgﬁaﬁLﬁﬂmﬂ‘lsﬂﬁaﬁlﬁu (Strauss & Thomas, 1998)

1) AnuFuaza3essIlun1ha (Work Ethics and Morality) yarafifasesssunayvinunaialy
nsvhautnaedidnenlumstauwagdnntiluendwlddtu (Heckman & Kautz, 2012)

nsUsrgnaldLAanuuywdluusundagduludagtuuunanuuysdgninluussyndldlunany
Fu LU MEAILSsLLaELATYERY Ussmafiinisamulunuuyededeiies 1y Huuausiuas
denlus dndndanmusanuawazaiunsoudeadulunanlanlad (World Bank, 2018) n1sAnwuazns
Bouinaendin maianmvdngasiidauaiumsisouinaon@in (Lifelong Learning) Wulladuddalunis

af1aussuniaNuansanazausausuisonsildsuwUaamalulag (OECD, 2019) LAsugia

a a 4 (%

Advia lugandvia inweninedvasiuimalulad 1wy Data Analytics, Artificial Intelligence (Al), wag

Digital Literacy finudAgyundu wagesansianunsanauussnulviiinueimaiidlaazianuanise

Tunisuaatugelu Brynjolfsson & McAfee, 2014)

asUunAnyuuyediuliuiarnuddgueinisamuluiiyarariy Msfine nsineusy wax

nsguagunm Fadutadeddgiiviaiundaninusinuuazaivayunsdulaniuasugia wwdnd
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lasunmsimuegedailiosazgninluuszendldluvainnanganviiioaeanudiduniuasygiouag

G
29AUTZNIUNANVBINUNYBE

99AUsENOUNA NUBINUNUBE (Key Components of Human Capital) nunuwddusuifing
ATBUARNVANEBIAUTENBUT dInasiafngn1mYaIyARaluNITLLAZ N TTAILILATYERAuaz Ay
afUsznaunanvaIuuysdausadunlidu 3 Audidy laun mnudwazinee guatnuazaly

Lﬂuagjﬁﬁ WAYAMETIULAZIIUTTTU (Becker, 1964; OECD, 2019)

a0 1

1) Arwiduaziinueg (Knowledge and Skills) avafuagiinusifuiladofuguitdmarodngninms
vhauvesyana Taslamzlugaiasugiagiuaiud (Knowledge-based Economy) fifesnisusaanudisl
#inweas (Hanushek & Woessmann, 2008) asdUsznauiivsznaulude anuivsdenns (Academic
Knowledge) laanszuuns@nuiluszausngg wazidusingiudmsunsiaunvinezianiznig (World
Bank, 2018) ¥inwe193%1¥n (Technical and Vocational Skills): s3ufisnnnuaunsatunisidinalulag
mMsufdami uazanudervigluaiviendn (Autor, 2014) Wawgmsdeaunazensual (Social and
Emotional Skills): i n1svhauduiiy pnuAnasieassd wasanuaiunsalunisdoans delenuddny
sionsinaulugatagiu (Heckman & Kautz, 2012)

1ala 1 1

2) guamuazauduegia (Health and Well-being) gunmidulladud Ay iidanasondnnin

Y

LIIURAEANNAINNTIUNNTIT YU YBIYAAS (Strauss & Thomas, 1998) NIHgUAINT A 8Ly

ANUENNNOLUNTTINULEEANERTINTYVINUY Fathlugnisiimuniesyghandsdiu (Bloom, Canning, &

Sevilla, 2004) 9aAUsENAULTINTT gUAIMNINE (Physical Health): 1nww1n1596 n15endau3ng

v
=] [

AUNIN LAZNITOBNAIAINIBYIBLATUAT1IAINLTIUTIVBIT N8 kaZanLIALs 859 (WHO, 2020)
gun1ndn (Mental Health): AuduaInIsersualvazdsnlaiinasdoUssansamlunisianuwasnisiidiu
sauludemu (Layard, 2005)

3) AMSIINKAZATESIIY (Morality and Ethics) AnsuuazasesTsulunsdusenauremuuLeen
1 a % a o ] a o Ao o a % a
PIgasuamgAnssuNaLazduasudaNniausuiayeu (Heckman, 2000) IngUsenausie 385554
lunsvine1u (Work Ethics): 1iu audednd amusuRnveu wazanuvdudunds daduladedrdglu
N15a3519TMUSITURIANTNTAMAIN (OECD, 2019) AnSTINAIUYAAA (Personal Morality): A3134AA"

< < v = 1 v o sala A o (Y
ANULALeNEUlY BAENTILATTNHDU Fev18@TNAMUAUNUS AR LUNYIN O ULas FaAl (Putnam, 2000)
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AaNuasalunsiseusuazuIuda

v a1

Auannsalunisiseuinaentinuarnsusudululadud Ay iivagliuaraauisanevausse

<
[

AslAsuLUaaLnalulagkazmannwssay (OECD, 2019) kuiAALAYI9D9INUNISHAUNBE19MBLTL DY

WU NNSANYY NISHNOUTH Wazn1simWIYinuYe (Brynjolfsson & McAfee, 2014) n1sAnw1 (Education)

Y

szuumsAnuilunumddlunisieuaiadnammunyed lnoianglugafdiandenisinuylmin
g saLilad (World Bank, 2018) mMsAnwiaisduaia maFeusiuiunmsuidamuaznisniiasz
(Problem-Solving and Critical Thinking) N15Y 34111 9t% Aluladlun1s@nwen (Digital Learning
Integration) NS NBUIULAEWMUIINEE (Training and Skills Development) N1THABUIULAZ WU
vinwzeliyaraansauuiifuanmuandeumaasugiafiudsullaeserinida (Autor, 2014)
Fesuds nsfineusudumnalulad (Technology Training) 1w Al, Data Analytics wae Digital Literacy
nsmuIinwesau (Soft Skills Development): LU A1IEHIN AIUARASIATIA WAENITVINUTIUAY
n15daLa3ugun M (Health Promotion) msfiguamiiagaeliyanaanunsaissuiuazvianuldegied
Y528n5 010 (Strauss & Thomas, 1998) i‘fﬁi?uﬁﬂmqmiqmmwiuﬁlﬁw’m (Workplace Wellness

Programs) N13aLasuaNnasEnI1einkagn15v19u (Work-Life Balance)

6

AUy uNYBeL

<

Juesausznauddyitieduindouasygianasdeay lagll Anuiiasinue quain

1%
o w a

warAuluegfa uavansssuwazasesssy Wuiluguddy wenand aruaiusalunisiseuiuas

o
(%

Usudndudsdndulugainisiasundamianelulagiintuog 1959057 nsasulunuuywdnu
o ‘NI 1

msfinw Mstneusy wagnisduasuguamiudunagnsdrdgyivigliupraauisaiundnnimuasd

o

dhuslumsiauasygiakasdnulnogedeu
NSNAILIANSATWNYBIAIBRANNATITH

nansssulunmsiaudneninuyee (Buddhist Principles for Human Potential Development)

nswaudAneamuysdiduswmsddglunsasisyaaalbidauanysaliamienie la wasdya

'
v A ] a o

Tunnseau wanlnsdnen (Sila, Samadhi, PanAa) fetluwuimedfyidieduasudneninuesuysd

o

agaduszuu nendnlas@nvidunisiauvisludiufa aud waslyg) Slinanenisasisyananil
ANSIIX dAnladums waziinnuaunsalunmsAiniinsizviuazundym (Rahula, 1974; Gethin, 1998)
1. vanlasdnviunsiaundneninayed NMIRmuIUAasIINLALaSE533U (Moral and Ethical

Development - Sila) Aaiduiugiuvesnisimudnenimuyed 1eswngigadaauiuaimniedala
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wazpIuANngAnTsulvieglunseuvesfasssy Aavilviupmaaiunsadnfiuiinwasufunnulaegned
AsTIILAzaTEsTIN deiluganulindlaludsauuazesdng (Harvey, 2000) Tnsdassuluiidsnis
MSANBUTHANGTINLALIZEETT (Ethical Training): duaiuliyaradiniudednd f3nasnsas uas
LS Lnusivesdaay (Keown, 1992) msufiRnundnda 5 uasndndaluseduasiu: dauan
wainssuidulny uasduasunnuiuiiaveuluntifinisau (Bodhi, 2005) n1sfinauBuarad (Mental
Concentration and Mindfulness — Samadhi) auSuazafduaiasfieddglunsiudneninnieisle
yhliyanaannsnmuAuoIsunl Saunslunsiinu uasimunmiuAnadiassdlafsatu (Gunaratana,
2002) MsnauSuazafvaely iueuaiunsalunisdndula (Decision-Making Skills): aunSaae i
yARaaINNsaiaIsaanIunIsalegeseunausasinaulalieg1egnaes (Kabat-Zinn, 1990) wasuasg
Uszavsnmlunmsiaw: msiinafrisanmnneionuaziiinauannsalunmsiifanuldaiau (Langer,
1989) n1sWa Uy lazANUANE319a53A (Wisdom and Creative Thinking - Parna) Ugyey1fanis
Siviudsing o munnuduais wazansaldmnuilunsuidymesaaiieassdld (Harvey, 2000)
n1swaundgyrlunnsaauiaiunsavinla iy maﬁﬂmﬁLﬁumiﬁauﬁ’v‘ﬁaﬁﬂ (Deep Learning
Approach): ﬂﬂiL‘%ﬂuiﬁﬁﬂLﬁ%llmﬂﬂi'ﬂi?iijLazﬂ’lﬁmiwﬁa&hﬁLﬁ‘Ui%‘U‘U (Rahula, 1974) N15WeaIU
WA ININYRarn13ANTa319a336 (Critical and Creative Thinking): Faeliyaaaanusaimiun
wuvstul o Tunsunlatdgmlasegneiiusz@nsain (Gethin, 1998)

2. uwmamsimudngn aywgnundnmasssy wuvnsdanursoiianldludiaUssdifuuas
03ns Lileadayanadifinnuaunaiionisda aud wasdaan Wi msysannisdasssalunisvheu:
HIUMANAT8553189ANT (Corporate Ethics) kagn13inousuAnsssuluasAng (Keown, 1992) n15u1
auSuaraduUszyndld: 1wy nsinadludi vinau (Mindfulness in Workplace) uazn133an1s
ANULATEA (Langer, 1989) Msduasun1sisouinaendinuaznsiaudaa: dunannisfnyiniy
#5335 (Buddhist Pedagogy) WazuwudAnN153eusidalnsnsas (Reflective Learning) (Gunaratana,
2002) wwamansadnenmuywdnundnnasssy (Buddhist Ethical Principles) L uuuanad
ansnsothu i luiaUse funes suimsesdng ewmuyeealsiliauaunateiuia auns uas

Yo Fadudedvdrrglunisasredenniidund swardsdu vannsilaonnd oaf ULLIAANTITHAIU

6 a1 ¥

NingINTUYwINYwdunsasuasdnennvesyanalunnid (Harvey, 2000) TaguuIn1avandl
Aasialuil
maysannsfasssulunisvihe Aasssulunngiudfyueamginssunfludiruuazesdns ns

duaSulviyaainsiiasesssulunisihauaunsatigandyminisnase duaSuinusssuesansin wasiiy
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Uszdninmuesednslaesiu (Keown, 1992) wuinnnisysannisAasssuluasinsanunsaiilalag n1s
BUTNATHTTTULALANTTINIUNTINIU N1SHNBUTHALIAUATIUTTLEYAUSURRYR UA DR IANY Y
a Yy o & Ao = Moy ) = A9 vo2
lEFuasITNUEIINeIANTTA Feuinellasunisatiuayuainnsinuiues Keown (1992) Nlmiuan
nsHNeUsHANSITHAINNTYIEAaANgANTTUT lmIvaukaziinaulINdalussAng mMsivuawu
Ug‘jﬂ’ﬁmw%aJﬁisumﬁmmmaaﬂ"wumuiﬂmaLLazLmewﬁﬂ’ﬁﬁLﬁfwé’ﬂﬁﬁmﬁma (Corporate
Governance) kazAnsIIUIUNITUTINTNU BerrgliypainsiiuuineljuRndaaunazasnnaeeiu
I a I . Y 12 A Y] | a Y =
ATlENYRIR9ANS (Bodhi, 2005) N3as1eTmusIsueIAnsNEndonanaAnsssN n1sduasuliyaainsd
F3ussanlunsvhnudetodunisaineinusssuesdnsngnnanamessy 1wy nstisedaunndnanuind

3UTITUA WTONITIRNINTINNANETUANNSURRTDURDEIAL (Harvey, 2000)
o a a [ a a =~ = o a v s
nsinauSuarafunUssyndld aunSuazadilunseledAytsliynnaaunsoniuguensual
AnAULATEA LavliuUszdnsnnlun19vinau n15338U09 Kabat-Zinn (1990) way Langer (1989)
FLAIUIINISHNARAINNS0YIANANNLAS AL UN TN ULaZI N IANTINeTaTuN159119U wWUINI 99
anusainlyufuala laun n1sinadluiivingiu (Mindfulness in Workplace) n1sina@9aglininau
anunsabildadunuldadu anaufgu kazaiuisauinisiiatvesnuesiaegsdusedniaan
(Gunaratana, 2002) nsilnafa@ ey lAEIUAINTINY 9 WU A1STELNSYIIEU 9 NEWTINU U3
nsennsTuiaumelasenineinau msdamsanunigalarauaunaludin Msinausuavaniaeg
Tyaraausasuiotuaueiealaftu wasigliinauaunaseninedinuaznisvineu (Langer,
1989) 99ANTAIUITOAWESUNITIANITAIULASIANIULUTHASUNISHNEUIT WU NISINMBIFMSUNITVN
aunSluivihau vsenisdefanssulinaunddmiundnau nsldaunsiieimuaunimnsindula n1si
ansRveliupmaaunsadninseiiasindulalaeg1aluseaniamunnay NM3338ves Gunaratana
(2002) wansbiiugnRnau B dulszdaunsadanisivanunisaiinasulannindiladlerln
1 a = ¥ aa ) [ 3 o cal 1
nsduasunsiseuinaentinuaznsiaunJyan Yy nduesrusenaudifguesunywdngae
TyamaasaUsuimkasianuedliegwoiios Insuwinsianunsaluldle loun
1) MskmanMsAnwInIuWnsIs (Buddhist Pedagogy) NMSANWIRNNNLUINNSANEUIRTUNITHAIL

Y Y a v

ANUlaNAnTwiunsEnausuazn1slAIATIRY (Gethin, 1998) dnn1sHT8TWRLS B UAILITOWAIUN

Y

Tyywazihanudivldluiiinusedriuldegaivssavsnm

2) M35eusigalnInges (Reflective Learning) wunann1siseusidelasnseaiulviynnaiinisan

&

v 1 1%
= =

AATIZNBAENIITUNUTLAUNTUVDIAULBILNDWAILIAULI b ANENTau1nTU (Rahula, 1974) 350151

anunsateliypraimuinuen1sAngInnswasnisindulalaeg1aiiusednsam
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3) MFAITLUUNSISEUIMA0ATIN (Lifelong Learning Systems) WWifinN15i38usnandingley

TyaraausaUTuidiiunsasulUaivesdenuiasiasugialandu (Harvey, 2000) BIANTAINNTA

dnasunuifntlalnenisinaususazimuines iwnninausg19n oo

Gl

9

WWIAANULYEETUN TR AuS Ny gua1n wavAasssu ieliiudsednsanlunisvinu
LarnTldTIn druunyudnunannasIsuy iy n1siauIMeAa auns wasdygn Feaenndediu
LIRANVSAEET NsaAnenmuyedAerannasssudadunuinendaasy maseuinaendin
n15aseaunasenINl ey IuasaTessIN kagn1 IR WeRNaUselavveIdial LuININISHRILN
Y & [ <) d' v o a o w L3 b4
Aneamuysgmunannasssuidusuimeiiannsauseynaldlanludinyssiriunazesdns laeiiy
n1sysunIsia auns waslgaiiAnusslovigegn nisumannmstluldaunsadieadiauanand
ANETTY Tauns wardlyyn Fahludgnmsiuuminginsuysd wwmemsiaudngninuywdaiumen

< a o v aAa o w 3 = a
wasssuduwwmeianunsanldlivdudinlszdrfukazesdns Tnensysannisda aund wasdyan
Iiinuselevdgean nisdvanAasssuanldyivasnainusssuesinIniinnsssy nsiauiSuazasun
Uszgndldigiiuuseaniamlunisiaukazananueien diunsduasunisiseuinaendingigli
yaraausaUsuiiasinumuedlaegsiaiies wuimedliiissioes uaindnennveiyans s

]
o

P | Y o a v o U
YRAUAIUBIYAIWNEAIAUNLVULLUILLAS YUY
%

ULeUdLLUY

1. msysannsfasssulunisiau welidasssudusingiuvesnisdnidudiouasnsvineu

(v

29ANIAITIAAINAIAYAUNITINOUINATHEITUDIANS (Corporate Ethics Training) AITHATTWAIU
Tsunsunseusuilduassonussaisndnuasmusulinsousedny nsas1eimusssuadnsfidnie
vdnAASTIY: ihunsivuaulsuIsuazmsUNIe3sTINRdRlou Nfsduaumniinssufiasviouds
AuFednduazauuaniluerns nMstvuandnsssinAuialussdns Tneldndndasssudunumisly
MIEMsians ileliAnemgRssunasiusdla

2. mythauduavafsnuszgndldluinuszdriunazesdng auduazaitieliynnaiinlafiiuns
anpLATER wastiinUsyansnmlunisyineu esdnsanunsadmdnnstiunldlalag nsdaianssuiln
R 1wy MIBuFUTUuienaunSsrovdu wsemsivesdmsuilnaunsluanudivihaiu nisin

WIaRluilnUszdnTu: msduasuliyanansevtiniludagiuuaeinunmsu]id wu nsmelasgallan
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Abstract

Loving-kindness (Maitr1) is a fundamental virtue in Mahayana Buddhism, particularly in the
Bodhisattva path. The practice of loving-kindness is deeply rooted in the aspiration to attain
Buddhahood for the benefit of all sentient beings, reflecting the selfless compassion that defines
a Bodhisattva. This study explores the doctrinal foundations of loving-kindness in Mahayana
texts, including the Lotus Shtra, Avatansaka Sutra, and Bodhisattvabhimi, highlighting how the
concept transcends mere emotional benevolence to encompass a profound commitment to
universal liberation. The analysis also draws upon the teachings of influential Mahayana scholars
such as Acarya Santideva and Nagarjuna, who elaborated on the practical applications of loving-
kindness in ethical conduct and meditative cultivation. Furthermore, this research examines
contemporary interpretations and applications of loving-kindness in modern Buddhist practice.
By synthesizing scriptural, philosophical, and practical perspectives, this study aims to deepen
the understanding of loving-kindness as a transformative force in the Bodhisattva’s journey
towards enlightenment.

Keywords: Loving-Kindness, Bodhisattvas, Mahayana Buddhism
Introduction

Mahayana Buddhism places great emphasis on the cultivation of loving-kindness (Maitrt)
as an essential quality of a Bodhisattva. Rooted in the Bodhisattva ideal, loving-kindness is not
merely a personal virtue but a dynamic force aimed at alleviating the suffering of all sentient
beings. The Bodhisattva path, characterized by the Six Perfections (Paramitas), positions loving-
kindness within a broader ethical framework that encompasses generosity (Dana), morality (Sila),
patience (Kranti), effort (Virya), meditation (Dhyana), and wisdom (Prajina).

The concept of loving-kindness in Mahayana Buddhism extends beyond individual practice
to societal transformation. Classical texts such as the Lotus Sttra and the Avatansaka Sutra depict
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the Bodhisattva as an embodiment of boundless compassion and unconditional love, striving
tirelessly for the enlightenment of all beings (Gomez, 2005). The Bodhisattvabhimi of Asanga
further elaborates on the techniques for cultivating loving-kindness, emphasizing its role in
overcoming negative mental states and fostering a mind of equanimity (Keown, 2013). Likewise,
Santideva’s Bodhicaryavatara (Guide to the Bodhisattva’s Way of Life) underscores the necessity
of loving-kindness as a means to break the cycle of self-centeredness and develop an altruistic
attitude essential for spiritual progress (Wallace & Wallace, 1997).

In addition to its textual and philosophical dimensions, the practice of loving-kindness in
Mahayana Buddhism has influenced various cultural and ritual traditions across East Asia.
Chinese, Japanese, and Tibetan Buddhist traditions have integrated Maitr1 into meditation
practices, monastic ethics, and social engagement. Recent scholarly discussions have also
examined the relevance of loving-kindness meditation (Maitri Bhavana) in contemporary
mindfulness movements and interfaith dialogue (Harvey, 2018).

This paper seeks to explore the doctrinal foundations, historical development, and practical
applications of loving-kindness in Mahayana Buddhism. By examining both classical sources and
modern interpretations, this study aims to offer a comprehensive understanding of MaitrT as a
central element of the Bodhisattva path, bridging the gap between scriptural teachings and lived
experience.

Mahayana Buddhism and the Emphasis on Loving-Kindness (Maitri) as a Bodhisattva's
Essential Quality

Mahayana Buddhism places great emphasis on the cultivation of loving-kindness (Maitrt)
as a fundamental characteristic of the Bodhisattva path. This ideal is deeply rooted in the
canonical texts, particularly within the Agama sources, which provide a foundational basis for
understanding the ethical and philosophical dimensions of Maitri. This paper critically examines
the role of loving-kindness in Mahayana Buddhism, drawing from the Agama texts and other
relevant Buddhist scriptures, while also exploring its practical implications for practitioners.

The Concept of Maitri in Mahayana Buddhism

Maitri, often translated as loving-kindness or benevolence, is a core element in Buddhist
teachings. In the Mahayana tradition, it is not merely an individual virtue but an essential quality
for a Bodhisattva, one who aspires to attain Buddhahood for the benefit of all sentient beings.
The cultivation of Maitri is frequently discussed in the Agama texts, which are early Buddhist
scriptures parallel to the Pali Nikayas. One of the significant references to Maitri can be found in
the Madhyama Agama (T.26), which underscores the importance of loving-kindness as a
meditative practice that dissolves hatred and fosters harmonious relationships among beings
(Analayo, 2012). Similarly, the Ekottarika Agama (T.125) elaborates on the gradual development
of MaitrT through the practice of the Four Immeasurables (Brahmaviharas), emphasizing its
transformative potential for overcoming mental defilements (Choong, 2010).
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Maitri as the Ethical Foundation of the Bodhisattva Path

In Mahayana thought, the Bodhisattva embodies selfless compassion and dedicates his
existence to the alleviation of suffering for all beings. Maitri serves as a foundational principle
that guides the ethical conduct and moral choices of a Bodhisattva. The Maharatnakuta Sutra
and the Avatamsaka Sutra illustrate that a Bodhisattva's compassionate actions are motivated by
deep loving-kindness, which extends beyond personal relationships to encompass all sentient
beings (Chang, 1983). The Maitri Sitra, preserved in the Chinese Agama collection, explicitly
defines loving-kindness as an antidote to anger and hostility. It states that the true Bodhisattva
does not harbor resentment, even when faced with adversity, but instead responds with
unwavering compassion and patience (Karashima, 2010). This aligns with the broader Mahayana
doctrine that emphasizes boundless compassion (karuna) alongside loving-kindness as
indispensable virtues.

The Psychological and Meditative Aspects of Maitri

From a meditative perspective, the practice of Maitrt is not limited to moral cultivation but
also serves as a transformative mental discipline. The Samyukta Agama (T.99) describes Maitri
meditation as a method that leads to the attainment of deep concentration (samadhi) and
ultimately prepares the practitioner for higher wisdom (prajina) (Bodhi, 2000). This meditative
cultivation is further elaborated in the Srimaladevi Simhanada Satra, which explains that the state
of universal loving-kindness fosters the development of the Bodhisattva's great vow
(mahapranidhana) (Paul, 1985). Furthermore, the Astasahasrika Prajiaparamita Sdtra
(Perfection of Wisdom in 8,000 Lines) connects Maitri with the perfection of wisdom
(prajiaparamita), suggesting that true loving-kindness arises from a deep realization of the
emptiness ($tnyata) of self and phenomena (Conze, 1975). This synthesis of wisdom and
compassion is what distinguishes Mahayana ethical thought from earlier Buddhist traditions.

Maitri, as an essential quality of the Bodhisattva, is deeply embedded in Mahayana
Buddhism's doctrinal and ethical framework. Drawing from the Agama sources and Mahayana
sutras, it is evident that loving-kindness is not only a moral ideal but also a practical method for
attaining spiritual liberation. The cultivation of Maitri through meditation, ethical conduct, and
wisdom ultimately leads to the realization of the Bodhisattva ideal, making it a central pillar of
Mahayana Buddhist practice.

The Concept of Loving-Kindness in Mahayana Buddhism and Societal Transformation

Mahayana Buddhism emphasizes that loving-kindness (Maitri) extends beyond individual
practice to societal transformation. Classical texts such as the Lotus Sutra and the Avatamsaka
Sutra depict the Bodhisattva as the embodiment of boundless compassion and unconditional
love, striving tirelessly for the enlightenment of all beings. This paper critically examines the role
of Maitr1 in fostering collective well-being, as envisioned in Mahayana scriptures, and its
implications for modern society.
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Loving-Kindness as a Catalyst for Social Transformation

Maitrt in Mahayana Buddhism is not limited to personal development but serves as a
foundation for societal harmony. The Lotus Satra (Saddharma Pundarika Satra) illustrates the
Bodhisattva as an agent of social transformation, emphasizing that compassionate wisdom
should be directed toward uplifting all sentient beings (Kubo & Yuyama, 2007). Similarly, the
Avatamsaka Sttra (Huayan Jing) portrays an interconnected cosmos where the welfare of one is
tied to the welfare of all, highlighting a vision of a compassionate society founded on mutual
support and ethical conduct (Cleary, 1984). The Mahayana Satralamkara, attributed to Maitreya,
further expounds on this notion, stating that the true Bodhisattva engages in altruistic actions
that transform communities and societies, not merely individual minds (Jamspal et al., 2004).
This idea aligns with the Buddhist ideal of engaged Buddhism, where social justice, education,
and ethical governance are essential manifestations of loving-kindness.

The Bodhisattva Ideal and Universal Compassion

In Mahayana thought, the Bodhisattva vows to forgo personal liberation until all beings are
freed from suffering. This selfless commitment is vividly portrayed in the Lotus Satra, where the
Bodhisattva Kannon (Avalokitesvara) manifests in various forms to assist those in distress,
demonstrating that Maitri must be practical and responsive to societal needs (Reeves, 2008). The
Avatamsaka Sutra elaborates on this by describing a Bodhisattva’s role as one who embodies
infinite compassion, constantly working to eradicate ignorance and social injustices (Gémez,
1996). This expansive view of loving-kindness contrasts with earlier Buddhist traditions that
emphasized individual liberation. The Mahayana perspective asserts that true awakening is
inseparable from the well-being of others. The Vimalakirti Nirdesa Sutra reinforces this by
depicting an ideal lay Bodhisattva, Vimalakirti, who remains in society to engage in
compassionate service rather than retreating into monastic isolation (Thurman, 1976).

Practical Implications in Contemporary Society

The Mahayana vision of Maitri has profound implications for contemporary social ethics.
Buddhist leaders such as Thich Nhat Hanh have drawn from these classical texts to promote
socially engaged Buddhism, advocating for peace, environmental sustainability, and human rights
(Hanh, 1998). This reflects the idea that loving-kindness should manifest in tangible actions that
address structural suffering and societal inequalities. Furthermore, modern Buddhist
organizations, inspired by Mahayana teachings, have actively engaged in humanitarian efforts,
demonstrating how the principles of Maitri can shape global movements for compassion-based
activism (Queen & King, 1996). The integration of Buddhist ethical teachings with social policies
reflects an evolving interpretation of the Bodhisattva ideal, making it relevant to contemporary
global challenges.
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Mahayana Buddhism extends the concept of loving-kindness beyond individual practice to
encompass societal transformation. The Lotus Satra and the Avatamsaka Sdtra depict the
Bodhisattva as an exemplar of boundless compassion, actively working for the liberation and
welfare of all beings. This ethical framework continues to inspire movements for social justice,
proving that Maitri remains a timeless and dynamic force in shaping both spiritual and societal
well-being.

Conclusion

Mahayana Buddhism places profound emphasis on loving-kindness (Maitri) as an essential
quality of the Bodhisattva ideal, deeply embedded in its doctrinal and ethical framework. The
Agama texts and Mahayana sutras highlight Maitri not only as a moral virtue but also as a crucial
meditative practice that fosters inner transformation and social harmony. The Bodhisattva path
underscores that genuine loving-kindness is boundless, extending beyond personal cultivation to
encompass all sentient beings, leading to collective liberation. By integrating Maitri with wisdom
(prajiia) and compassion (karuna), Mahayana Buddhism presents a holistic vision of ethical and
spiritual development that remains relevant in both traditional and contemporary contexts.

Suggestion

Given the profound impact of Maitri on both individual and societal levels, further research
could explore its application in modern Buddhist movements, particularly in socially engaged
Buddhism. Additionally, comparative studies between Mahayana and Theravada perspectives on
loving-kindness could provide deeper insights into its varied interpretations and practices.
Another avenue for exploration is the intersection of Buddhist Maitri with contemporary
psychological theories on altruism and emotional well-being, highlighting its universal
significance beyond religious boundaries.

Body of Knowledge

Maitri, as emphasized in Mahayana Buddhism, serves as a cornerstone of both ethical and
meditative practices, shaping the Bodhisattva's path to enlightenment. Canonical Foundations:
The Agama texts, including the Madhyama Agama and Ekottarika Agama, illustrate the
significance of Maitriin overcoming mental defilements and fostering harmonious relationships.
The Mahayana sutras, such as the Maharatnakita Sttra and Avatamsaka Sutra, further elaborate
on its role as a guiding principle for compassionate action. Ethical and Philosophical Dimensions:
The Bodhisattva ideal underscores selfless devotion to the welfare of all beings, with Maitr1
serving as the antidote to anger and hostility. This aligns with the broader Mahayana doctrine,
which pairs loving-kindness with compassion (karuna) and wisdom (prajia) to form a
comprehensive ethical framework. Meditative and Psychological Aspects: Meditation on Maitri,
as detailed in the Samyukta Agama and the Astasahasrika Prajfidparamita Satra, facilitates deep
concentration (samadhi) and fosters an understanding of the emptiness (SUnyata) of self and
phenomena. This synthesis of meditative discipline and philosophical insight reinforces the
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Bodhisattva's commitment to universal compassion. Societal Transformation: Mahayana
Buddhism extends the practice of Maitri to the collective sphere, advocating for social justice,
ethical governance, and communal well-being. The Lotus Sltra and Avatamsaka Sutra illustrate
how the Bodhisattva acts as a catalyst for social transformation, working tirelessly to alleviate
suffering. Contemporary Buddhist movements, such as engaged Buddhism, reflect this ideal by
addressing global issues like environmental sustainability and human rights.
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Abstract

Krabi, a province in southern Thailand, is not only renowned for its natural beauty but also
for its rich Buddhist heritage. This study explores the various Buddhist sites in Krabi, examining
their historical, cultural, and religious significance. The research focuses on temples, caves, and
sacred landmarks that reflect the integration of Theravada Buddhist traditions with local beliefs
and practices. By analyzing architectural styles, historical records, and local narratives, this study
highlights the role of these sites in preserving Buddhist teachings, fostering community
engagement, and attracting religious tourism. Additionally, the study discusses the influence of
Buddhism on the social and cultural landscape of Krabi, demonstrating how these sites serve as
centers of spiritual practice and cultural identity. The findings contribute to a deeper
understanding of Buddhism’s presence in southern Thailand and its impact on local communities.

Keywords: Buddhist Sides, Krabi, Thailand
Introduction

Krabi, a province in southern Thailand, is widely known for its stunning natural landscapes,
including limestone cliffs, pristine beaches, and dense forests. However, beyond its natural
beauty, Krabi is also home to a rich Buddhist heritage that reflects the historical and cultural
development of the region. Buddhism has played a crucial role in shaping the religious and social
identity of the province, as seen through the presence of numerous temples, caves, and sacred
landmarks that hold significant spiritual and historical value. These Buddhist sites not only serve
as places of worship and monastic practice but also as centers of community life, cultural
preservation, and religious tourism (Swearer, 2010).

Theravada Buddhism has been the dominant religious tradition in Krabi, deeply influencing
local customs and belief systems. Buddhist sites in the province include prominent temples such
as Wat Tham Sua (Tiger Cave Temple), Wat Kaew Korawaram, and Wat Sai Thai, each of which
has a unique history and religious function. These sites often blend traditional Buddhist
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architecture with local artistic elements, showcasing the syncretism between Buddhism and
indigenous spiritual practices (Woodward, 2011). Additionally, Krabi is home to ancient Buddhist
caves, such as Tham Phet and Tham Sadet, which contain old Buddha images and serve as
meditation retreats for monks and practitioners.

The study of Buddhist sites in Krabi provides insights into how Buddhism has shaped the
cultural landscape of southern Thailand. By examining the historical background, architectural
styles, and religious significance of these sites, this paper aims to contribute to a deeper
understanding of the role of Buddhism in the region. Furthermore, it highlights the impact of
religious tourism and community engagement in preserving Buddhist traditions. As globalization
and modernization influence Thai society, the conservation of these sacred spaces becomes
crucial in maintaining the spiritual and cultural identity of Krabi (Cohen, 2017).

History of Buddhism in Krabi

Krabi, a province in southern Thailand, is widely recognized for its breathtaking natural
landscapes, including limestone cliffs, pristine beaches, and dense forests. However, beyond its
geographical beauty, Krabi possesses a deep-rooted historical connection to Buddhism that has
significantly shaped its cultural and religious identity. The presence of Buddhist traditions in Krabi
can be traced back to the early periods of Thai history when Theravada Buddhism spread from
India and Sri Lanka through trade routes and missionary activities (Swearer, 2010).

Early Buddhist Influence in Krabi

The introduction of Buddhism to Krabi is believed to have occurred during the Dvaravati
period (6th—11th centuries CE), when Buddhism was flourishing in central Thailand and gradually
extended to the southern regions (Skilling, 2009). Archaeological evidence suggests that early
Buddhist communities settled in Krabi along the Andaman coast, which was a crucial maritime
trading hub connecting India, Sri Lanka, and Southeast Asia (Woodward, 2011). Buddhist
artifacts, such as Buddha images, inscriptions, and stupas, have been discovered in caves and
ancient temple sites across the province, indicating the long-standing influence of Buddhist
culture. One of the most significant sites reflecting this early Buddhist presence is Tham Sua (Tiger
Cave Temple), a meditation center known for its natural caves and historical relics. The temple,
which is believed to have been used by Buddhist monks for centuries, serves as an important
spiritual and pilgrimage site today (Cohen, 2017). Similarly, Wat Kaew Korawaram, one of Krabi’s
main temples, showcases the evolution of Buddhist architecture and monastic traditions in the
region.

Buddhism and Local Traditions in Krabi

Buddhism in Krabi is deeply intertwined with local traditions and beliefs. Many Buddhist
practices in the province reflect a blend of Theravada Buddhism and indigenous animistic
traditions, where local deities and spirits are often venerated alongside Buddhist rituals
(Tambiah, 1970). This syncretic form of Buddhism is evident in ceremonies such as the Bun Phra
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Wet (Festival of the Buddha’s Past Life), as well as various merit-making activities observed during
Makha Bucha and Visakha Bucha days. Additionally, Krabi’s Buddhist temples and monasteries
serve as cultural hubs where religious teachings, meditation practices, and social welfare
activities take place. The province is home to several forest monasteries that emphasize
traditional Buddhist monastic discipline and meditation practices in accordance with the Thai
forest tradition (Taylor, 1993). These institutions play a crucial role in preserving Buddhist
philosophy and fostering community engagement in religious life.

The Role of Buddhism in Contemporary Krabi

In modern times, Krabi continues to be a significant center for Buddhist practices, attracting
both Thai devotees and international visitors interested in Buddhist studies and meditation
retreats. Religious tourism has become an essential aspect of the province’s cultural economy,
with temples like Wat Tham Sua and Wat Sai Thai serving as both spiritual and historical
landmarks (Suksri, 2014). The conservation of Buddhist heritage sites remains a priority for local
authorities, as these sites not only represent Krabi’s religious legacy but also contribute to its
identity as a place of spiritual and cultural significance. Despite challenges posed by urbanization
and globalization, Buddhism in Krabi continues to thrive through monastic education, community
involvement, and government-supported heritage preservation efforts. The province remains a
testament to the enduring influence of Buddhism in shaping the religious and cultural landscape
of southern Thailand.

Buddhist Sites in Krabi

Krabi, a province in southern Thailand, is well known for its breathtaking natural scenery,
but it is also home to significant Buddhist sites that reflect its deep-rooted religious and cultural
heritage. Among the most prominent Buddhist sites in the province are Wat Tham Sua (Tiger
Cave Temple), Wat Kaew Korawaram, and Wat Sai Thai. Each of these temples has a unique
history, religious function, and cultural significance, contributing to the preservation of
Theravada Buddhist traditions in southern Thailand. These temples serve as centers of religious
practice, meditation, and community engagement while also playing an essential role in religious
tourism.

Wat Tham Sua (Tiger Cave Temple): A Spiritual and Historical Landmark

One of Krabi’s most famous Buddhist sites is Wat Tham Sua, commonly known as the Tiger
Cave Temple. Situated in a forested area surrounded by limestone cliffs, the temple is a
renowned meditation retreat and pilgrimage site. The name "Tiger Cave" originates from local
legends stating that a tiger once lived in one of the caves within the temple complex (Swearer,
2010). Wat Tham Sua is widely recognized for its sacred caves, where monks and practitioners
engage in meditation and ascetic practices. The temple complex also includes a challenging
1,237-step staircase leading to a hilltop pagoda and a giant Buddha statue, offering panoramic
views of Krabi’s landscape (Suksri, 2014). This location is significant for Buddhist devotees, as it
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symbolizes perseverance, spiritual enlightenment, and devotion. Many visitors come to the
temple to make merit, meditate, and seek blessings from monks. The temple follows the Thai
forest tradition, emphasizing strict monastic discipline and mindfulness practice (Taylor, 1993).

As the morning mist slowly lifts over the dense forests of Krabi, the distant sound of temple
bells echoes through the limestone cliffs. Nestled in this serene landscape is Wat Tham Sua, or
the Tiger Cave Temple, a sacred sanctuary known for its deep spiritual significance and
breathtaking natural surroundings. The journey to this revered Buddhist site is not just a physical
expedition but a transformative experience that challenges both body and mind. Legend has it
that centuries ago, a great tiger once roamed the caves within the temple grounds, giving the
site its name (Swearer, 2010). Today, the presence of the tiger is only a memory, but the cave
remains a place of profound reverence. Monks and meditation practitioners silently sit within its
depths, seeking wisdom in its stillness. The air is thick with the scent of burning incense, and the
rhythmic chanting of monks fills the cavern, creating an atmosphere of peace and devotion. For
those seeking a deeper spiritual experience, the ultimate challenge awaits—the ascent of the
1,237-step staircase leading to the summit. Each step is a test of endurance, an act of
perseverance akin to the journey toward enlightenment. As pilgrims climb higher, the lush jungle
slowly fades below, revealing an awe-inspiring view of Krabi’s vast landscape. At the peak, a
golden Buddha statue sits in quiet majesty, gazing over the province with a serene expression, as
if blessing all who have made the arduous climb (Suksri, 2014).

For many, reaching the top is not just an achievement; it is a moment of self-discovery. The
panoramic view from the pagoda reminds visitors of the impermanence of life, a core teaching
in Buddhism. Standing there, with the wind carrying distant temple prayers, one cannot help but
reflect on the path of mindfulness and devotion that defines Wat Tham Sua. The temple follows
the Thai forest tradition, emphasizing strict monastic discipline and meditation, reinforcing its
reputation as a place of deep spiritual practice (Taylor, 1993). Whether one visits Wat Tham Sua
to seek blessings, meditate, or simply marvel at its beauty, the temple remains a powerful
testament to faith, perseverance, and the timeless wisdom of Buddhism. In the quiet moments
among its caves, in the sweat of the climb, and in the whispers of the wind at the summit, the
spirit of Wat Tham Sua continues to inspire all who walk its sacred grounds.

Wat Kaew Korawaram

Located in Krabi Town, Wat Kaew Korawaram is one of the province’s largest and most
important Buddhist temples. This temple serves as a religious and administrative center for
Buddhist monks and laypeople. Its history dates back to the early 19th century when Krabi was
developing as a regional hub of trade and culture (Woodward, 2011). Architecturally, Wat Kaew
Korawaram stands out due to its grand white structure with intricate golden decorations,
reflecting a blend of traditional Thai and modern architectural styles. Inside the temple, visitors
can find a large golden Buddha statue, murals depicting Buddhist cosmology, and sacred relics.
The temple is not only a place of worship but also a center for Buddhist education, hosting
sermons, meditation programs, and community service initiatives (Cohen, 2017). Additionally,
Wat Kaew Korawaram plays a crucial role in organizing Buddhist festivals such as Visakha Bucha
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and Asalha Bucha, where devotees gather to participate in candlelight processions and merit-
making ceremonies. The temple’s central location and its active involvement in community
events make it an integral part of Krabi’s spiritual and social landscape.

Nestled at the heart of Krabi Town, Wat Kaew Korawaram stands as one of the province’s
largest and most revered Buddhist temples. Its towering white walls and golden accents shine
brightly against the bustling backdrop of the town, making it a symbol of both spiritual devotion
and architectural grandeur. The temple’s origins trace back to the early 19th century, a time
when Krabi was beginning to flourish as a regional hub for trade and culture (Woodward, 2011).
As the town grew, so too did its role as a center of Buddhism, and Wat Kaew Korawaram quickly
became a cornerstone of both religious and community life.

Approaching the temple, one is immediately struck by its majestic structure. The grand
white exterior, adorned with intricate golden motifs, reflects a harmonious blend of traditional
Thai Buddhist architecture and modern design elements. It’s a temple that bridges the past and
present, standing as a testament to Krabi’s rich cultural evolution. Upon entering, visitors are
greeted by the serene presence of a large golden Buddha statue, seated in quiet meditation. The
glow of the golden figure invites contemplation, drawing individuals into a space of reverence
and peace. Surrounding the Buddha are murals that depict the vast Buddhist cosmology —scenes
of divine realms, the cycle of birth and rebirth, and the path to enlightenment. These artistic
representations not only capture the essence of Buddhist teachings but also serve as a visual
guide for the faithful to deepen their understanding of the Dharma.

Wat Kaew Korawaram is more than just a place of worship; it is a thriving center for
Buddhist education and community engagement. Within its walls, monks and laypeople alike
gather for sermons, meditation programs, and educational initiatives that offer spiritual guidance
to those seeking inner peace. The temple’s role in shaping the spiritual lives of Krabi’s residents
cannot be overstated. It serves as a refuge for those in search of wisdom and tranquility, a place
where the teachings of the Buddha come alive through both practice and study (Cohen, 2017).

The temple’s significance extends beyond the daily routines of worship and education. It
plays an active role in organizing key Buddhist festivals such as Visakha Bucha and Asalha Bucha,
where thousands of devotees come together to engage in candlelight processions and merit-
making ceremonies. These festivals not only celebrate important milestones in the life of the
Buddha but also strengthen the bonds of the community, reinforcing the temple’s central
position in Krabi’s spiritual and social fabric. As the sun sets and the candles flicker in the evening
breeze, the temple grounds come alive with devotion, filling the air with prayers and offerings
that echo through Krabi Town.

Wat Kaew Korawaram’s central location, coupled with its involvement in local cultural and
religious events, ensures that it remains an integral part of the town’s identity. It is a place where
the past and present converge, offering both a sanctuary for personal reflection and a hub for
community connection. As visitors step through its gates, they enter not only a sacred space but
a living symbol of Krabi’s deep-rooted Buddhist traditions and its ongoing cultural evolution.
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Wat Sai Thai

Wat Sai Thai, another significant Buddhist site in Krabi, is well known for its reclining
Buddha statue, which rests under a natural rock overhang. This temple, situated along the road
between Krabi Town and Ao Nang, serves as a prominent stop for travelers and locals alike. The
reclining Buddha at Wat Sai Thai symbolizes the Buddha’s final moments before entering
Parinirvana, reminding devotees of the impermanence of life and the path to enlightenment
(Skilling, 2009). The temple is an example of how Buddhist sites in Krabi integrate local cultural
elements with religious traditions. Wat Sai Thai hosts various religious ceremonies, including
ordination events and almsgiving rituals, which are essential in maintaining Theravada Buddhist
practices within the local community (Tambiah, 1970). Many people visit the temple to seek
blessings, make merit, and pay respect to ancestors, following traditional Thai Buddhist customs.

Nestled along the road between Krabi Town and Ao Nang, Wat Sai Thai is a tranquil haven
that draws both locals and visitors to its serene surroundings. What makes this temple truly stand
out is its revered reclining Buddha statue, which rests peacefully beneath a natural rock
overhang, as if sheltered by the earth itself. The sight of the Buddha in this serene posture is both
humbling and awe-inspiring, as it depicts the Buddha’s final moments before entering
Parinirvana—the state of complete liberation from the cycle of rebirth (Skilling, 2009). For those
who visit, it is a reminder of the impermanence of life, the transient nature of existence, and the
importance of walking the path toward enlightenment.

The reclining Buddha at Wat Sai Thai is not merely a statue; it is a profound symbol that
invites reflection on the nature of life and death. Its serene posture offers a glimpse into the
Buddha’s ultimate peace, a peace that believers hope to attain through following the noble truths
and practicing mindfulness. Visitors often sit in quiet contemplation before the statue, finding
solace in its calm presence, reflecting on their own lives and their journey toward spiritual
awakening.

Beyond its symbolic importance, Wat Sai Thai is also a place where local traditions and
Buddhist practices intertwine. The temple hosts various religious ceremonies that hold deep
significance for the Krabi community. One of the most important rituals is ordination, where
young men enter the monkhood to follow the monastic life and study the Buddha’s teachings.
Additionally, the temple is a focal point for almsgiving rituals, a practice where laypeople offer
food to monks as a way of accumulating merit and supporting the monastic community (Tambiah,
1970). These rituals are vital in preserving the Theravada Buddhist practices that have been a
part of southern Thailand’s cultural and religious landscape for centuries.

The temple’s role as a spiritual and cultural center extends beyond its daily rituals. It is a
place where local people gather to make merit, seek blessings, and pay respect to their ancestors.
In traditional Thai Buddhist customs, making offerings and participating in religious ceremonies
are seen as ways of ensuring spiritual well-being and building a stronger connection with both
the community and the divine. The peaceful atmosphere at Wat Sai Thai provides an ideal setting
for these practices, allowing devotees to deepen their faith and reflect on their spiritual journey.

Wat Sai Thai, like Wat Tham Sua and Wat Kaew Korawaram, is a vital part of Krabi’s rich
Buddhist heritage. These sacred sites not only serve as places of worship and meditation but also
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as custodians of tradition, culture, and community life. Through the preservation of these
temples, Krabi’s unique spiritual identity is maintained, offering both locals and tourists alike an
opportunity to engage with the teachings of the Buddha. As the province continues to attract
visitors from around the world, the importance of protecting and promoting these sacred spaces
remains essential to ensuring that Krabi’s spiritual and cultural legacy endures for future
generations.

Conclusion

The history of Buddhism in Krabi highlights the profound spiritual and cultural legacy that
has shaped the province’s identity. From the early introduction of Theravada Buddhism during
the Dvaravati period to the current integration of local traditions with Buddhist practices, Krabi’s
Buddhist heritage remains vibrant and influential. The province’s significant Buddhist sites,
including Wat Tham Sua, Wat Kaew Korawaram, and Wat Sai Thai, continue to serve as vital
spiritual centers, supporting religious practices and community engagement while also
contributing to the growing religious tourism sector. The deep connection between Buddhism
and local traditions enriches the cultural fabric of Krabi, and the preservation of these sacred
sites ensures that the teachings of the Buddha will continue to inspire future generations.
Buddhist sites such as Wat Tham Sua, Wat Kaew Korawaram, and Wat Sai Thai reflect the rich
spiritual and cultural heritage of Krabi. Each temple serves a distinct religious function, from
meditation retreats and community engagement to cultural preservation and religious tourism.
These sites not only reinforce the influence of Theravada Buddhism in southern Thailand but also
contribute to the local community’s religious and social life. As Krabi continues to develop as a
tourist destination, the preservation and promotion of these sacred sites remain vital for
maintaining the province’s cultural and spiritual identity.

Suggestions

To further preserve and promote Buddhism in Krabi, it is recommended that local
authorities and religious organizations enhance efforts to protect Buddhist heritage sites from
the pressures of urbanization and environmental challenges. This can include the
implementation of sustainable tourism practices that ensure the conservation of these sacred
spaces while allowing visitors to engage meaningfully with Buddhist traditions. Additionally,
expanding educational programs related to Buddhist philosophy, meditation, and monastic life
can help deepen both local and international visitors' understanding and respect for Krabi’s
religious heritage. Collaboration with universities and international Buddhist communities could
also bring fresh perspectives and foster cross-cultural exchange, ensuring that Buddhism in Krabi
remains relevant and dynamic in the modern world.
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Body of Knowledge

Buddhism has played a pivotal role in shaping the cultural and religious landscape of Krabi,
a province in southern Thailand known for its stunning natural beauty. The introduction of
Theravada Buddhism to Krabi is believed to have occurred during the Dvaravati period (6th—11th
centuries CE), when Buddhist teachings gradually spread from central Thailand to the southern
regions through maritime trade routes and missionary activities (Skilling, 2009). Archaeological
findings, such as ancient Buddha images and inscriptions, suggest that Krabi was an important
center for early Buddhist communities along the Andaman coast, which served as a vital link
between India, Sri Lanka, and Southeast Asia (Woodward, 2011).

The discovery of Buddhist artifacts in caves and temple sites across the province,
particularly in Tham Sua (Tiger Cave Temple), underscores the long-standing presence of
Buddhism in the region. Over time, Krabi’s Buddhist practices became deeply intertwined with
local traditions, blending Theravada Buddhism with indigenous animistic beliefs. Local deities and
spirits are often venerated alongside Buddhist rituals, reflecting a syncretic form of spirituality
(Tambiah, 1970). Krabi’s Buddhist temples, including Wat Kaew Korawaram, Wat Tham Sua, and
Wat Sai Thai, serve as focal points for both religious and cultural activities. These temples are not
only places of worship but also act as community hubs for education, meditation, and social
welfare. The Thai Forest tradition, which emphasizes monastic discipline and meditation,
continues to thrive in Krabi, with several forest monasteries dedicated to preserving these
ancient practices (Taylor, 1993).

In modern times, Krabi remains a significant center for Buddhist practices, attracting both
Thai devotees and international visitors interested in meditation and Buddhist studies. The
preservation of Buddhist heritage sites, along with the continued involvement of local
communities in religious activities, ensures that Krabi’s Buddhist identity remains strong. As the
province develops as a popular tourist destination, the ongoing integration of Buddhist teachings
with local culture and traditions will play a key role in maintaining the spiritual and cultural
integrity of Krabi.
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Abstract

The Oc Eo culture, an archaeological site in southern Vietnam, represents a significant
intersection of Buddhist civilization and ancient Southeast Asian maritime trade networks. This
study explores the historical roots of Buddhist influence in Oc Eo, drawing on archaeological
findings, inscriptions, and ancient texts to reconstruct the cultural and religious landscape of the
region. The research highlights the role of Oc Eo as a vital center in the ancient kingdom of Funan
(1st=7th century CE), where Buddhism coexisted with Hindu traditions, facilitated by extensive
trade with India and China. By examining artifacts such as Buddha images, votive tablets, and
structural remains, the study provides insights into the transmission of Buddhist thought and
practices in early Vietnam. The findings contribute to a deeper understanding of how Buddhism
integrated with local traditions, shaping the religious and cultural identity of Oc Eo.

Keywords: Buddhist, Civilization, Oc Eo, Vietnam
Introduction

The Oc Eo culture, an important archaeological site in southern Vietnam, offers valuable
insights into the development of Buddhist civilization in ancient Southeast Asia. As a major trade
hub of the Funan Kingdom (c. 1st—7th century CE), Oc Eo connected South and East Asia,
facilitating the transmission of religious and cultural traditions, including Buddhism (Manguin,
2004). Archaeological excavations have uncovered a wealth of material evidence, including
Buddha images, inscriptions in Sanskrit and Pali, and votive tablets, indicating the presence of an
active Buddhist community in the region (Jacq-Hergoualc’h, 2002). These findings suggest that
Buddhism coexisted with Hindu traditions and local beliefs, forming a unique syncretic culture in
early Vietnam.

The historical study of Buddhist influence in Oc Eo relies on ancient sources, such as Chinese
historical records, Sanskrit inscriptions, and early Buddhist texts. The Liang Shu (Book of Liang)
and Nangishu (History of the Southern Qi) provide accounts of Funan’s rulers and their adoption
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of Indian religious traditions, including Buddhism (Coedes, 1968). Meanwhile, inscriptions found
in the Mekong Delta region confirm the presence of Buddhist stipas and monastic institutions,
reinforcing the idea that Funan played a crucial role in the early spread of Buddhism in mainland
Southeast Asia (Vickery, 1998).

This study seeks to analyze the Buddhist civilization of Oc Eo through a multidisciplinary
approach, integrating archaeological data, textual sources, and historical interpretations. By
doing so, it aims to reconstruct the religious and cultural landscape of the region and understand
the factors that contributed to the emergence and development of Buddhism in southern
Vietnam. Through an examination of ancient sources and recent archaeological discoveries, this
research sheds light on the broader patterns of cultural exchange and religious adaptation that
shaped early Southeast Asian civilizations.

The Oc Eo culture, located in the Mekong Delta region of southern Vietnam, represents a
significant archaeological and historical phenomenon in Southeast Asia. Often associated with
the ancient kingdom of Funan (c. 1st—=7th century CE), Oc Eo is widely regarded as an essential
hub in the maritime trade networks that connected India, China, and the broader Indian Ocean
world (Manguin, 2004). This article critically examines the historical significance of Oc Eo, its
material culture, and its role in shaping early Southeast Asian civilization. By analyzing
archaeological findings and historical records, this study offers a narrative reconstruction of Oc
Eo's influence while critically evaluating scholarly debates on its socio-political and religious
dynamics.

The Oc Eo Culture of Important Archaeological Site in Southern Vietnam
Historical Context and Archaeological Findings

The discovery of Oc Eo in the early 20th century by French archaeologist Louis Malleret led
to significant insights into Funan’s socio-economic and cultural complexity (Malleret, 1959).
Situated in the Mekong Delta, Oc Eo is characterized by an extensive network of canals, indicative
of advanced hydraulic engineering and trade-oriented urban planning. These sophisticated water
management systems suggest that the Funan civilization possessed a high degree of
technological and infrastructural development (Stark, 2006; Vickery, 1998). The presence of
large-scale canal networks, which likely served both agricultural and commercial functions,
reinforces the idea that Oc Eo was a central hub in a vast trading empire that facilitated
exchanges between the Indian subcontinent and East Asia (Bellina & Glover, 2004). These
findings align with historical Chinese records, such as those by the Liang Dynasty historian Yao
Silian, which describe Funan as a prosperous maritime power engaging in extensive international
commerce (Pelliot, 1903).

Archaeological excavations at Oc Eo have uncovered a diverse range of artifacts that
highlight the extensive cross-cultural interactions of Funan. Among these artifacts are Roman
coins, including those from emperors such as Antoninus Pius (r. 138—161 CE) and Marcus Aurelius
(r. 161-180 CE), suggesting direct or indirect trade links with the Mediterranean world (Miksic,
2013). Additionally, numerous Indian-style seals and amulets bearing Sanskrit inscriptions have
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been found, indicative of deep religious and economic connections with South Asia (Jacq-
Hergoualc’h, 2002). Buddhist votive tablets, along with statues of Hindu deities such as Vishnu
and Shiva, further underscore the integration of Indian religious and philosophical traditions into
Funan’s social fabric (Coedés, 1968; Glover & Bellina, 2011). The presence of inscriptions in both
Sanskrit and Pali supports theories that Indian influence was not merely imposed but was actively
adapted and localized by Funan elites and religious communities (Hall, 2011).

Recent research has also emphasized the role of local agency in Funan’s engagement with
global trade networks. Studies suggest that rather than being passive recipients of foreign
influences, the inhabitants of Oc Eo selectively adopted and modified external elements to fit
their cultural and economic needs (Manguin, 2016). This challenges earlier notions of unilateral
Indianization and instead presents a model of reciprocal interaction between South and
Southeast Asia. Isotopic and compositional analyses of beads and ceramics found at Oc Eo
indicate that the city not only imported goods but also produced high-quality items for export,
contributing to its prominence in early Southeast Asian trade routes (Bellina, 2014).

The convergence of archaeological and textual evidence paints a picture of Oc Eo as a
dynamic and cosmopolitan center within the Funan polity. The site’s strategic position in the
Mekong Delta facilitated its role as a conduit for goods, ideas, and technologies between the
Indian Ocean, China, and the broader Southeast Asian region. Future excavations and
interdisciplinary research will likely yield further insights into the complexities of Funan’s trade
networks, governance, and cultural adaptations.

Religious and Cultural Synthesis

One of the most critical aspects of Oc Eo is its role in the diffusion of Buddhism and
Hinduism. The site contains numerous Buddhist relics, including depictions of Bodhisattvas and
inscriptions referencing Mahayana doctrines (Vickery, 1998). However, Hindu iconography, such
as representations of Vishnu and Shiva, also appears in the archaeological record, suggesting a
pluralistic religious environment (Glover & Bellina, 2011). The presence of both Mahayana
Buddhist and Hindu elements suggests that Funan’s religious landscape was fluid, allowing
multiple belief systems to coexist and interact within the same social and political framework
(Higham, 2014).

This coexistence of Hindu and Buddhist elements aligns with broader Southeast Asian
religious patterns, where indigenous traditions interwove with imported Indic beliefs. The
adaptability of Funan’s rulers in accommodating these influences may have contributed to the
kingdom’s economic and political resilience (Higham, 2014). This religious and cultural synthesis
was further reinforced by inscriptions and sculptures discovered at Oc Eo, which demonstrate an
amalgamation of local animist traditions with elements of Indian cosmology and mythology
(Manguin, 2009). The widespread use of Sanskrit in religious texts, alongside Pali inscriptions
linked to early Theravada traditions, indicates an intellectual and theological exchange that
shaped the spiritual and philosophical outlook of Funan’s society (Coedeés, 1968; Glover, 2018).

Artifacts such as ritual objects, votive tablets, and temple foundations indicate that Oc Eo
functioned as a key religious center, attracting scholars, monks, and traders who facilitated the

https://so13.tci-thaijo.org/index.php/Buddho



https://so13.tci-thaijo.org/index.php/Buddho

Buddho, Volume 2 No. 1 (January — March 2023) 33

transmission of spiritual knowledge across maritime routes (Bellina, 2014). The depiction of
Avalokitesvara and Prajiaparamita in Buddhist iconography, alongside Shaivite and Vaishnavite
motifsin Hindu art, reveals a deep interconnection between different religious ideologies (Miksic,
2013). This pluralistic environment highlights the strategic role of Funan as an intermediary in
the religious and cultural exchanges between South and East Asia.

The study of Oc Eo thus provides essential insights into how ancient Southeast Asian
societies negotiated cultural exchange without wholly assimilating into external traditions.
Instead, they selectively adapted and synthesized foreign elements, creating a unique and
resilient cultural identity that would influence subsequent polities, including the Khmer Empire
(Hall, 2011). Ongoing research into newly discovered inscriptions and temple sites promises to
deepen our understanding of the spiritual dynamics within Funan and its lasting legacy on
regional religious developments.

Critique and Scholarly Debates

Despite the wealth of archaeological and textual evidence, scholarly debates continue
regarding the precise nature of Oc Eo’s socio-political organization. Some scholars argue that
Funan was a centralized state with a hierarchical governance structure, while others contend that
it functioned as a loosely connected network of trading polities (Vickery, 1998). The lack of
definitive inscriptions detailing a unified state structure makes it difficult to ascertain whether Oc
Eo was the capital or merely a prominent city within Funan’s broader economic system (Manguin,
2004).

Additionally, questions remain regarding the extent to which Funan’s cultural elements
were indigenous versus externally derived. Earlier colonial-era scholars emphasized an
“Indianization” model that framed Southeast Asia as a passive recipient of Indian culture (Coedés,
1968). This perspective suggested that Indian merchants, Brahmins, and Buddhist missionaries
introduced advanced religious, political, and economic institutions to the region, fundamentally
shaping its early state formations (Mabbett, 1977). However, contemporary research challenges
this unidirectional diffusionist model and instead highlights the agency of local actors in
selectively adopting and transforming foreign influences (Hall, 2011; Glover & Bellina, 2011).

Recent archaeological findings indicate that Funan’s engagement with Indian culture was
not merely imitative but involved a process of adaptation and syncretism. Material evidence,
such as inscriptions and trade artifacts, suggests a complex network of interactions in which
indigenous elites played a central role in mediating external influences (Stark, 2006; Bellina,
2014). This reinterpretation aligns with broader scholarly trends that emphasize cultural
hybridity and reciprocal exchange rather than passive reception (Kulke & Rothermund, 2004).

Moreover, the presence of indigenous animistic and Austroasiatic elements in Funan’s
religious and political structures suggests that Indian cultural features were often integrated into
pre-existing local frameworks rather than imposed wholesale (Jacques, 1979). This hybridity is
evidentin epigraphicrecords that blend Sanskrit with local languages and in Funan’s iconographic
representations that incorporate both Indic and native motifs (Vickery, 1998).
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Thus, rather than viewing Funan as merely a product of external Indianization, a more
nuanced approach acknowledges the role of indigenous agency in shaping its cultural and
political evolution. The shift from a diffusionist paradigm to one of reciprocal adaptation
underscores the dynamic interplay between local traditions and foreign influences in early
Southeast Asian history (Miksic & Goh, 2017).

The nature of Funan’s decline is also a subject of scholarly contention. Some theories
suggest environmental changes, such as shifts in the Mekong Delta’s hydrology, contributed to
its downfall (Stark, 2006). Others propose that internal socio-political transformations or the rise
of competing polities like Chenla played a more significant role (Vickery, 1998; Miksic, 2013). The
ongoing reassessment of Funan’s historical trajectory highlights the importance of
interdisciplinary approaches, incorporating archaeological, linguistic, and environmental
evidence to construct a more comprehensive picture of this early Southeast Asian civilization.

The Buddhist Civilization of Oc Eo of Multidisciplinary Approach to Understanding its Religious
and Cultural Landscape

The Buddhist civilization of Oc Eo, located in present-day southern Vietnam, represents a
fascinating intersection of indigenous Southeast Asian traditions and foreign influences,
particularly from India. This essay aims to reconstruct the religious and cultural landscape of Oc
Eo through a multidisciplinary approach, integrating archaeological data, textual sources, and
historical interpretations. By doing so, it seeks to understand the factors that contributed to the
emergence and development of Buddhism in the region, a process that was deeply intertwined
with both local traditions and external influences.

Archaeological Evidence: Unveiling the Material Culture

Archaeological excavations at Oc Eo have provided valuable insights into the material
culture of the region, revealing the complex interaction between indigenous and foreign
elements. Oc Eo was a thriving port city between the 1st and 7th centuries CE, serving as a hub
for maritime trade and cultural exchange. Archaeological evidence, such as inscriptions,
sculpture, and artifacts, offers a glimpse into the religious practices and cultural norms of the
time. Notably, the discovery of stone sculptures of the Buddha and depictions of Hindu deities in
the region suggests a syncretic religious environment where Buddhism and Hinduism coexisted
and influenced each other (Bellina, 2014).

The presence of Buddhist relics in the archaeological record, including stupa remains,
terracotta figurines, and votive tablets, further supports the idea that Buddhism played a
significant role in the religious landscape of Oc Eo (Miksic, 2009). These artifacts indicate that
Buddhist monasticism, rituals, and iconography were integral to the lives of the local population,
highlighting the early spread of Indian religious traditions in the region. Furthermore, the art and
architecture of Oc Eo reflect the adaptation of Indian religious iconography to local tastes and
materials, illustrating the process of cultural negotiation (Glover & Bellina, 2011).
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Textual Sources: Ancient Records and Religious Writings

In addition to the material evidence, textual sources from the period offer a deeper
understanding of the religious and cultural milieu of Oc Eo. Early Chinese chronicles, such as the
Hou Han Shu and Sanguozhi, provide references to the region’s role in maritime trade and its
connections with India. These texts mention the Kingdom of Funan, which included the Oc Eo
region, and describe the spread of Buddhism through the region. The records highlight the
presence of Buddhist monks and the establishment of Buddhist monasteries, underscoring the
importance of religious exchange between India and Southeast Asia (Tachibana, 1993).

The Sanskrit and Old Khmer inscriptions found in the region also offer valuable information
about the religious practices of the time. These inscriptions, often carved on stone or metal,
reveal the patronage of local rulers and elites who supported Buddhist institutions. They also
mention the construction of stupas and the dedication of religious offerings, which further
emphasize the significant role of Buddhism in the political and social spheres of Oc Eo (Mabbett,
1997). These texts are instrumental in tracing the development of Buddhist thought and practice
in the region and understanding the complex relationship between Buddhism and local
traditions.

Historical Interpretations: Buddhism’s Role in the Rise of Oc Eo

The emergence of Buddhism in Oc Eo can be understood within the broader historical
context of the Funan Kingdom and its interactions with India. The Funan Kingdom, often
considered one of the earliest Indianized states in Southeast Asia, was a center of cultural
exchange where Indian religious and cultural practices were adopted and adapted by local rulers
and elites (Coedés, 1968). The spread of Buddhism to Oc Eo was likely facilitated by the
establishment of trade networks that connected Southeast Asia with India and other parts of the
ancient world (Stark, 2006).

Historical interpretations of the rise of Buddhism in Oc Eo often focus on the role of political
elites in promoting Buddhism as a tool for consolidating power and enhancing the legitimacy of
the state. Rulers of Funan and neighboring regions may have adopted Buddhism to strengthen
their political authority, utilizing Buddhist institutions and symbols to assert their sovereignty
over both local populations and foreign trade networks (Jacques, 1979). Additionally, the
establishment of Buddhist monastic centers and the patronage of religious rituals would have
helped to solidify social cohesion and foster a sense of collective identity among the inhabitants
of Oc Eo.

The Syncretic Nature of Buddhism in Oc Eo

One of the key features of Buddhism in Oc Eo was its syncretic nature, blending elements
of Indian Buddhist traditions with indigenous Southeast Asian beliefs. The fusion of Hinduism and
Buddhism in Oc Eo can be seen in the region’s religious iconography, where Buddhist images are
often depicted alongside Hindu deities (Vickery, 1998). This syncretism reflects the fluid nature
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of religious practice in Oc Eo, where local traditions and foreign influences were not in opposition
but were instead integrated into a cohesive cultural system.

The integration of Buddhist teachings with indigenous Southeast Asian religious beliefs may
have helped Buddhism gain acceptance among the local population. For example, Buddhist
concepts of karma and rebirth could be harmonized with local animistic beliefs about ancestral
spirits and nature deities. This process of religious adaptation ensured that Buddhism was not
only a foreign import but became an integral part of the region’s spiritual and cultural fabric
(Miksic & Goh, 2017).

The Buddhist civilization of Oc Eo was shaped by a dynamic interplay of indigenous
traditions and external influences, particularly from India. By adopting a multidisciplinary
approach that integrates archaeological data, textual sources, and historical interpretations, we
can reconstruct the religious and cultural landscape of Oc Eo and gain a deeper understanding of
the factors that contributed to the emergence and development of Buddhism in southern
Vietnam. The archaeological evidence, along with historical texts and inscriptions, highlights the
significant role of Buddhism in the political and social life of the region. The syncretic nature of
Buddhism in Oc Eo demonstrates how local traditions and foreign influences interacted to create
a unique religious civilization that influenced the broader Southeast Asian cultural sphere.

The Oc Eo culture stands as a testament to the dynamic nature of early Southeast Asian
civilizations. Through extensive trade, religious synthesis, and localized adaptations of foreign
influences, Oc Eo exemplifies the complexity of cultural interactions in antiquity. Ongoing
archaeological research and critical re-evaluations of historical narratives continue to reshape
our understanding of this significant site. As new discoveries emerge, Oc Eo will undoubtedly
remain a focal point in studies of ancient global connections and Southeast Asian history.

Conclusion

The Oc Eo archaeological site offers invaluable insights into the complex religious, cultural,
and economic landscape of the Funan Kingdom, illustrating a dynamic interaction between local
traditions and foreign influences, particularly from India. Through a multidisciplinary approach
combining archaeological findings, textual sources, and historical interpretations, it is evident
that Oc Eo served as a major hub for the diffusion of Buddhism and other Indic traditions in
Southeast Asia. The syncretic nature of Buddhism in Oc Eo, where it coexisted and intertwined
with Hinduism and indigenous beliefs, showcases the adaptability and resilience of local cultures
in embracing external religious ideologies. Moreover, the thriving trade networks, advanced
infrastructure, and flourishing of religious centers suggest that Oc Eo was not only an economic
powerhouse but also a vital center of cultural exchange. The site’s significance extends beyond
just the study of Funan’s past—it continues to inform our understanding of early Southeast Asian
civilizations and their role in the broader context of global historical development.
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Suggestions

Future research on the Oc Eo culture should focus on several key areas to deepen our
understanding of the region's historical and cultural significance. First, continued excavation
efforts at the site may uncover further material evidence, including inscriptions and artifacts, that
can shed light on the religious and political dynamics of the Funan Kingdom. Additionally,
interdisciplinary approaches involving environmental studies, isotopic analysis, and further
collaboration between archaeologists and historians will provide a more nuanced understanding
of the socio-economic factors that influenced the region’s development. Second, exploring the
linguistic and cultural exchange between local communities and foreign traders could offer new
perspectives on the degree to which local traditions shaped the adoption and adaptation of
Indian religious and political models. Lastly, comparative studies with other Southeast Asian sites,
particularly those that were part of the maritime trade network, will help place Oc Eo within a
broader regional context, enhancing our understanding of the interconnectedness of early
civilizations.

Body of Knowledge

The Oc Eo culture stands as a compelling case of cultural synthesis, where indigenous
Southeast Asian practices and beliefs seamlessly integrated with foreign ideas and technologies.
As a major trading port and political center of Funan, Oc Eo’s role in the transmission of Buddhism
and Hinduism highlights the dynamic nature of religious and cultural exchange in the region. The
discovery of Buddhist artifacts, such as votive tablets and statues, alongside Hindu religious
symbols, demonstrates the simultaneous coexistence and intermingling of these two major
religious traditions.

The site's location in the Mekong Delta and its advanced hydraulic infrastructure reveal the
technological and economic prowess of the Funan people. The region’s participation in global
trade networks, including exchanges with India, China, and the Mediterranean, facilitated the
flow of not only goods but also religious and philosophical ideas. This exchange contributed to
the gradual but significant spread of Buddhism in the region, as evidenced by the establishment
of monastic centers and the patronage of religious practices by Funan elites.

Moreover, the interplay between local animistic beliefs and foreign religious traditions
resulted in a unique syncretic religious environment in Oc Eo. The integration of Buddhist
concepts with indigenous Southeast Asian notions of karma and ancestral spirits facilitated the
acceptance of Buddhism among the local population, allowing it to thrive alongside Hinduism
and other indigenous practices. The shared use of Sanskrit and Pali inscriptions further
exemplifies the intellectual and theological exchange that occurred in the region, highlighting the
fusion of local and foreign traditions to create a distinct religious and cultural identity.

In sum, the Oc Eo civilization exemplifies the richness and complexity of early Southeast
Asian history, where cultural hybridity, religious pluralism, and economic prosperity were
interwoven into a dynamic society that played a central role in the history of the region.
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Abstract

This research article aims to analyze the Cakkavalatipani scripture, a Buddhist literary
work that describes the structure of the universe according to Buddhist cosmology, with Mount
Meru at the center, surrounded by the four continents, oceans, and various mountains. The
concept of Cakkavalatipant has influenced Thai architecture, particularly in the design of Wat
Sutatthawararama, which reflects the Buddhist cosmic model through architectural
arrangement. For example, the ordination hall is symbolically positioned as Mount Meru,
surrounded by the vihara and other structures representing the continents and oceans.
Additionally, the study compares Wat Phra Sri Rattana Satsadaram, where the layout aligns more
systematically with the Cakkavalatipani. This study demonstrates the relationship between
religious literature and Thai temple design, reflecting not only Buddhist worldview but also an
important cultural heritage of Thailand.

Keywords: Cakkavalatipani, Buddhist Art, Literature
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